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Abstract

This study investigates variations in the Manuscripts of Kitab al-
Fashiish fi Ahkam Qaragush. 1t compares linguistic data from ten
manuscripts focusing on the registerial differences between Al-Suyutt'
and Ibn Mammati, and on Middle Arabic forms employed in their texts.
Each manuscript is analyzed from the perspectives of textual criticism
and sociolinguistics. Adopting a philological approach, this study has also
made use of other fields, such as codicology, paleography, and corpus
linguistics. Manuscripts have been compared to classify, date, and trace
their origins. The study traces the anecdotal chain of transmission down
through the generations to understand the development of this unique
humorous folk narrative. The findings of this study reveal significant
differences between Ibn Mammati's manuscript and Al-Suyti's
manuscripts. However, they demonstrate similarities, too. The
multidisciplinary approach used in this study has been influential in
identifying many of the scribes examined and in highlighting some facts
related to the manuscripts' intricate history of authorship. This study
postulates that MS 59 Majami® Rasid is the oldest manuscript in the
corpus. It is more faithful to the original and rifer with Middle Arabic
than Al-Suyit’s manuscripts.
Keywords
Philology, textual criticism, sociolinguistics, variations, manuscripts,
Kitab al-Fashiish, Ibn Mammati, Al-Suyiti.
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1. Introduction: textual criticism
Textual criticism has been established for over two thousand years
(Saussure 1916:1-3). Its origins are deeply rooted in the tradition of
classical philology, which focuses on analyzing Greek and Latin texts'.
However, it must be acknowledged that there are crucial differences
between classical Greek and Latin texts and the literary output of early
Islam (Vrolijk 1998:106). Since the advent of Islam, Muslims have
developed their own distinct and classical tradition of textual analysis and
criticism in sciences such as Tafsir?, Hadith®, Figh? and Qira’at’, and
terminologies, such as Sanad®, Mutiin,” Shuriih®, and Hawashi’. However,
rather than calling it philology or textual criticism, they have dubbed it
Shari ‘ah'® sciences. The authenticity of a text belongs to a field of study
conventionally known as textual criticism. This discipline attempts to
determine the origin or authorship of a text, its authenticity, and its
original form in case there is a multiplicity of text forms (Cuddon 1991
691). Muslim scholars have tackled this subject in different disciplines
under a topic known as Thubiit AI-Nusis. Karcic (2006: 210) points out,
The Muslim classical term for verifying the authenticity of the
written text was dabt. The term was initially used for verification
of oral Riwayah in the Hadith sciences and was applied later to the
verification of written texts as well. A synonym for dabt is Tahrir
which, in modern usage, means "editing." Other important
classical technical terms are Mugabalah or Mu ‘aradah which refer
to a comparison of different copies with the original copy or among
themselves in order to determine the original work. Muslim
classical scholars also paid attention to the identification of errors
in the written text, pointing out that either some dots had been
missed or added (Tashif) or alteration of letters in a word (Tahrif).

! Textual Criticism and Editorial Technique applicable to Greek and Latin texts By Martin L. West, 1973.

2 It refers to meaning of a word or its interpretation, usually of the Qur’an. Ibn Manzir, vol.5, p. 55.

3Hadith is "prophetic tradition”. Al-Tahanouni, vol.1, p.627.

4 Islamic jurisprudence. Al-Tahanount, vol.2, p.1282.

5 "Different linguistic,  lexical,  phonetic, morphological and  syntactical ~ forms  permitted  with reciting".
"Hafiz/Tahfiz/Hifz/Muhaffiz". In Leaman, p. 233.

¢ Literally “the act of making something rest upon something else”. A technical term used in the Islamic tradition of Hadith.
7 Texts.

$Glosses.

° They are Commentaries, additions, and clarifications, which are associated with the text. ‘Umar, vol. 1, p. 503.

1 Related to the Islamic law.
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All of these concerns have been covered in works about narrators, such as
Al-Suytti's (1994) Tadrib ar-Rawt, errors like Al-‘AskarT's (1963) Sharh
ma Yaqa“ fth al-Tashif wa’l- tahrif, the etiquette of scribes like Al-
Sawlt's (1923) Adab Al-Kuttab, the etiquette of teachers and students like
An-Nawawi's (1987) A dab Al-‘alim wa 'I-Muta‘allim. Among the well-
known scholars who have published on this topic are Hamzah Ibn al-
Hasan al-Isfahant (d. 360/970), al-Hasan Ibn 'Umar al-Darqutni (d.
385/995), Abi Sa'id 'Abd al-Karim Ibn Muhammad Ibn Manstr al-
Sam'awi (d. 562/1166), Badr al-Din Muhammad Ibn Abi Ishaq Ibrahim
Ibn Jama'ah (d. 733/1333), 'Abd al-Basit Ibn Miisa Ibn Muhammad al-
'Almawi (d. 981/1573), and others.

With the decline of Muslim civilization, the tradition of active
meticulous scholarship, that long preceded European textual criticism by
centuries, began to dwindle. Muslim scholars, for instance, developed a
high level of expertise, particularly in the delicate and sensitive process of
copying and transmitting the texts of the Qur'an and the Hadith.
However, when the printing press was brought into the Muslim world, the
old scribal tradition was transferred in an unorganized fashion, and it also
failed to adapt to the new techniques. At that time, the situation was
chaotic, as editors and printers were not drawn from the ranks of scribes.
As a result, they were unfamiliar with both the old tradition and the
modern European art of textual criticism, which inevitably resulted in the
predominance of printed books of dubious quality (Mahdi 1995: 4).

Orientalists viewed the ideas of classical philology as universal and
applied them to the editing of works of Arabic literature in the nineteenth
century (Vrolijk 1998:106). They began by applying European methods
of textual criticism to the different texts of Islamic heritage. Orientalists
have used textual criticism to study Islam as a religion and civilization.
During that time, textual studies were primarily based on philology and
the analysis of religious, literary, and historical texts. They studied the
Qur'an using the same old classical Biblical methods adopted in
nineteenth-century Europe. The European technique of textual criticism
was conveyed to generations of modern educated Muslim intellectuals in
the early twentieth century through Orientalist publications and modern
education. For example, Gotthelt Bergstrasser (1886-1933) taught the
first regular university course in the Muslim world on the critical edition
of Islamic manuscripts during the academic year 1931-1932 to post-
graduate students in the Department of Arabic language at the Faculty of
Arts, University of Cairo. His lectures were later published and

%
ISSN 1110-2721 (©) Occasional Papers
Vol. 82: April (2023)



Ibrahim M. Dowaidar

contributed to the growing body of Muslim literature on tahgig in the
second half of the 20" century (Al-Fudiili 1982: 27).

The new European methods of textual criticism had a profound
effect on the younger generations of Arab scholars. They were eager to
rediscover their turarh'', which was an essential element of their national
identity and history. This massive rurath, buried in millions of
manuscripts and distributed in libraries worldwide, could represent an
original and abundant source of knowledge for all humanity (Al-Sarhan
1984: 173-74). It was also a source of inspiration and national pride for
its people, who faced a grim present and uncertain future. The new
methodology had an impact on the procedure of tahqiq al-makhtatat,
which began in 1911 with Ahmad Zaki Pasha (1867-1934), a notable
Egyptian scholar and statesman, when he used the Arabic technical term
tahqiq, for the first time, with the meaning of "textual editing" rather than
"verification"!? (Dayeh 2019:246). Many Arab scholars followed Zaki's
footsteps in attempting to establish specific guidelines for editing the
Arabic manuscripts, including Muhammad Mandiir (1944), Salah ad-Din
al-Munjid (1955), Shukri Faysal (1955), Shawqi Daif (1965), Mahmiid
Qasim (1966), Bashar Ma'ruf (1968), and many others.

Many Arab scholars use a contemporary Muslim approach that
combines the age-old Muslim practice of analyzing texts, writing
commentaries, and glosses with the modern scholarly tradition of textual
criticism. For instance, to interpret the texts of their heritage today,
Muslim scholars ask questions about the author, the contexts in which the
text was produced, the purpose of writing, the audience, the means
employed to convey the message, and so forth. These questions are
already used in textual analyses of literary works. Muslim scholars can
benefit from positive developments in this field. Similarly, insights into
textual criticism given by other European scholars such as Paul Maas
(1880-1964), R. Blachere (d. 1973), and J. Sauvaget (d. 1950) were
translated into Arabic. They were used by contemporary Muslim scholars
to provide a synthesis of Muslim traditional scholarship and modern
European authorship on textual criticism. Textual criticism applied by
Orientalists to Islamic texts includes the following steps (al-Bikri 1969:
11-12; al-Sarhan 1984: 180):

" Arabic-Islamic tradition (zurath) stands for and how and which of its components (religious and philosophical) are to be
accorded relevance in the present (Lahoud 2004: 313).

12" Tbn Manziir, vol.10, p. 49,
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1- Making a list of available manuscripts.

2. Collecting and organizing sources related to the manuscripts, authors,
and

topics chronologically.

3. Comparing variant manuscripts, and separating the primary sources
from the

secondary ones and, the text of the author from the text of the
commentator or copyist.

4. Examining the author's, commentators', and copyists' characters in
order to

detect possible textual interventions.

5. Examining the text's content.

6. Identifying the original text and noting possible variants and their
explanations.

7. Writing an introduction, and preparing the indices and documentation
(notes, etc.).

Most of these methodological rules were adopted later by modern
Muslim scholars. According to the contemporary scholar 'Abd al-Hadi al-
Fuduli, textual criticism, applied to Islamic heritage, includes the
following steps (Karcic 2006:211-12):

1- Collection of available manuscripts of a particular work.

2- Preliminary comparison of the collected manuscripts and choice of
a copy that will form a basis for verification.

3- Verification of authorship.

4- Verification of the title of the manuscript.

5- Verification of the name of the author.

6- Comparison of manuscripts and determination of the text in its
original or near-original form.

7- Finalizing the verification, source of citations within the text
identification, explanation of difficult words, technical terms,
personal names, toponyms, vocalization of difficult words,
pagination, documentation and index preparation, among other
things; and

8- Writing an introduction and identifying relevant sources and
references.
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This study sets out to investigate variations in the manuscripts of
Kitab al-Fashish fi Ahkam Qaragush. 1t compares and contrasts ten
versions of the manuscripts to empirically classify, date, and trace their
origins. Scribal behavior has been used to trace linguistic and cultural
variations in the manuscripts. Adopting a philological approach, the
paper, however, has made use of other complementary fields such as
textual criticism, codicology, paleography, sociolinguistics, and corpus
linguistics. Electronic aids, such as analytical tools, software programs,
textual databases, multivariate factor analysis (recognition of repeated
events and statements), collocation (words that often co-occur), word
length, frequency, and context, have been used. The application of new
methods in linguistics and textual criticism is why | selected a hybrid
approach in my analysis. However, | think we cannot blindly apply
Western textual criticism principles without considering two important
factors. As Vrolijk (1998:106) puts it, the first one is that Arabic literature
Is so much younger than Greek or Latin literature. According to statistics,
any work of literature has a much better chance of surviving five hundred
years than two millennia. The second factor, | believe, is that the Arabs
and Muslims have developed their specific system of textual criticism,
which needs to be updated and developed and not be ignored or
discarded.

2. An overview

2.1 Questions of authorship

Kitab al-Fashish fi Ahkam Qaraqish (stupidity, or the decisions of
Qaragqush) is believed to be authored by three writers (Casanova, 1893;
Daif, 1999; Sha‘lan, 2012). The original author is al-As‘ad Ibn Mammati,
who wrote the book as a pamphlet to be submitted to Salah ad-Din Yasuf
Ibn Ayyiib, known as Saladin (1137 — March 1193) against his deputy in
Egypt Qaraqiish Ibn ‘Abd Allah al-Asadi, surnamed Baha’ad-Din
(splendor of religion ) (n.d. - April 1201). It contained funny anecdotes
designed after the model of Juha's stories about Emir Qaraqush and his
queer judgments. The second pamphlet, on the other hand, was named
after Ibn Mammatt's version Kitab al-Fashish fi Ahkam Qaraqiish by Al-
Suyttl. Shawqi Daif (1999:97) asserted that this book was authored by
Al-Suyiatt or at least by the generations that followed Ibn Mammati.
Sha‘lan (2012:188), on the other hand, pointed out that Al-Suyitt should
be viewed as the compiler of the anecdotes, not their author. Al-Suyutt
himself verifies this claim in the introduction to his manuscript, as we
shall see later. A third version of the book reappeared under the title "Al-
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tarz al-Mangiish fi Hukm al Sultan Qaraqiish” by ‘Abd al-Salam Al-
Malki (971 — 1078 AH; 1564 — 1668 AD). This version does not fall
within the scope of this study.

Scholars are unanimous that al-Fashash is originally authored by
Ibn Mammati (Ibn Khalikan 1842: 520). However, there are many
assumptions that the original manuscript has been written by lbn
Mammati, the real author. Some Arab scholars believe that such a copy
has never existed (Alshal 2000: 12-13). Other scholars, on the other hand,
believe that the original manuscript has been lost (Hamzah 2000: 142-3).
However, there is an extract from this manuscript quoted by Paul
Casanova (1893:468-472) in his pioneering study on Qaragiish under the
title of “extraits d' un manuscrits de la Bibliotheque Khédiviale du
Caire”. Without looking for the original manuscript, ‘Abd-al-Latif
Hamzah has quoted and used all the anecdotes in this study in his books
(Hamzah, 1945, 1951, 2000). This practice has made other writers like
‘Azzam (1999) and Sha‘lan (2012) doubtful about the existence of the
manuscript. In Dar al-Kutub al-Misriyyah (The Egyptian National
Library), originally called (Khedivial Books House) in 1870, | have found
almost the same manuscript, amid some collected epistles under the title
59 Majami’® Rasid, as it contains all the anecdotes quoted before by
Casanova himself.

The mere existence of this historical manuscript today refutes the
claims of the previous authors and authenticates Paul Casanova's
narrative. One of the most important goals of this study is to compare
MS. 59 Majami‘ Rasid with Al-Suyt's nine manuscripts. One more goal
Is to explore variations in Al-Suyiiti’s manuscripts to trace the anecdotes'’
origins, identify Al-Suyiti's style and discover whether the anecdotes
belong to him or at least to his era or not, to identify the landmarks of his
age and the ages that have followed him, and most importantly, to
understand the unique development of these humorous folkloric
narratives.

2.2 Background

Kitab al-Fashiish is a critigue of the social and economic
absurdities of life during the reign of both the Ayyiibids and Mamlaks. If
we put the bits and pieces together, we will be able to have a clear image
of life from the perspective of the oppressed people, who historians have
intentionally ignored, because they are simply not rich (‘Ashiir 1992: 13).
Therefore, the book delineates the complicated relationship between the
two poles of Egyptian society Al-hakim (Qaraqtsh) and Al-Mahkiimin
(the Egyptian people). Ibn Mammati's manuscript was written during the
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Ayyubid period (1170-1260). Al-Suyutt's manuscript, on the other hand,
was written during the Mamluk era (1250-1517), at the end of Muharram
899 AH / October 1493 AD. Ibn Mammati's original manuscript appeared
during the rise of the Ayyiibid state and the downfall of the Fatimid
empire. It was a period of turmoil and instability marked by internal and
regional problems (Petry 2008: 216). Many social, economic, and
political changes happened during that period due to the sudden rise of
the Turkish and Kurdish elements in Egyptian society, the war with the
crusaders, and the epidemics which occurred during the reign of Sultan
al-"Adil the Ayytbid in 596-99/1200-1203 (Rabie 1968: 135).

The Mamlik era was an extension of the Ayytbid period and was
also marked by tension and instability. It began in 656/1258 with the
destruction of Islam’s imperial stronghold capital in Baghdad and the
execution of the Abbasid caliph al-Musta‘sim (r. 640-56/1242-58), at the
hands of Mongols, a catastrophe that shocked all Muslims for a long time.
After the Mongols had destroyed Baghdad in 1258, the Abbasid caliphate
was restored in Cairo and became under the supervision of the Mamlik
Sultans of Egypt and Syria (1250-1517). Therefore, modern scholars tend
to believe that the so-called Abbasid "shadow™ caliphate merely
legitimizes Mamliik rulers (Banister 2015: abstract). Victory at ‘Ayn Jalit
658 AH/ 1260 AD furnished the Mamliks with prestige as valiant
warriors, strengthening their hold in Egypt while aiding their consolidation
of Syria (Banister 2015: 38). With this victory, and the transfer of the
‘Abbasid caliph's seat to Cairo, Egypt had become the center of cultural
and academic activity in the Middle East. (Sartain 1975: 117).

One of the most prominent features of the Mamluk political history
was the continual struggle for power among different factions. Therefore,
the general situation was marked by instability and unrest that often
resulted in the frequent changes of Sultans (Sartain 1975: 6-7). The
Mamliiks showed little sympathy towards the native Egyptians. This was
expected from ‘“‘a military aristocracy of foreigners who never became
assimilated with the native population but remained a distinct, select
class, their numbers being renewed by continual imports from abroad”
(Sartain 1975: 9). The ordinary citizens of Cairo, for instance, suffered
from the Sultan’s mamliks, who knocked off their turbans to insult them,
seized women and young boys, carried off goods from shops and markets
without paying, stole riding animals and the camels used for bringing
water from the Nile, plundered and burned townspeople's houses and
shops (Sartain 1975: 9). Many examples of such behavior can be found in
Kitab al-Fashush ft Ahkam Qaraqish.
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Al-Suyuti's era was marked by the breakdown of the Mamlik
regime. It was also characterized by tension among the different sects of
Mamliiks in their fervent pursuit of power, especially between the
Turkish and the Circassian Mamliiks. The plague struck Egypt three times
during the reign of Sultan Qaytbay in 873, 881, and 897 AH. In addition
to the spread of plagues, that period was marked by heavy taxes and fund-
raising for wars. Like the Ayyiibid period, the structure of the society was
based on the military igta“ system. In addition to inciting mutinies,
political upheavals, and seditions, the Mamluks sometimes obtained their
finances through looting and stealing from the Egyptian people. All these
disturbances indicated the corruption of the ruling military establishment
and foreshadowed the end of the entire Mamlik state (Hamouda 1989:
20, 22, 24, 25, 30, 34, 35, 36).

2.3 Ibn Mammati and al-Suyitt

Al-Qadi al-’As‘ad Abu 'Al-Makarim °As‘ad Ibn al-Khatir Abi
Sa‘id Muhadhab Ibn Mina Ibn Zakariya Ibn Ab1 Qiidama Ibn Ab1 Malih
Mammati al-Misri (native of Egypt) (Ibn Khallikan 1972: 210)"* was
born in Cairo at the turn of the sixth century 544 AH — 606 AH (1149-
1209 AD) to a famous Coptic dynasty from Asyiit under the later
Fatimids and the early Ayyubids. He was a prolific writer, a distinguished
poet, and a historian. Ibn Mammati was the author of one of the earliest
Egyptian administrative manuals at that time, entitled, Kitab gawanin al-
dawawin ‘Statutes of the councils of the state’. Despite the highly
technical nature of the book, it circulated and was nearly continuously
recopied during the Mamlik and Ottoman periods. Marina Rustow
pointed out that Ibn Mammati’s work was circulated and copied several
times because of “its highly technical nature, like the Old Farmer’s
Almanac, which has been published annually in the United States since
1792” (Rustow 2020: 286). As‘ad Ibn Mammati inherited his father's
position, and he made use of his friendship with influential men like Al-
Qadt al-Fadil, who described Ibn Mammatt as "bulbul al-majlis" (the
nightingale of the council), because of his wit and eloquence (Cooper
1974: 10).

During the reign of Salah ad-Din (1169-1193) and his son al-Malik
al-‘Aziz (1193-1198), Ibn Mammati was in charge of Diwan al-mal ‘the
state treasury’ in addition to Diwan al-jaysh ‘the Army Bureau.” His
influence and power were consolidated when he held the position of
Nazir al-dawawin, an inspector of all the Diwans who had the authority

3 Volume 1.
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to supervise, observe, and audit all the actions of all the Diwans or
ministries. Ibn Mammati's new position qualified him to challenge and
oppose the appointment of Qaraqiish as regent to al-Malik Al-Manstr.
Some scholars believed that Kitab al-Fashiish fi Ahkam Qaragiish wWas a
pamphlet written by Ibn Mammati to ruin Qaraqtish's reputation (Cooper
1974: 9-11). However, when his colleague and rival, Safi al-Din Ibn
Shukr, was elevated to the vizierate during the reign of al-Malik al-‘Adil
(1200-1218), he confiscated all of his property and forced him to flee to
Aleppo. On the way, he received from Ibn Shukr the following little note:

Don’t think that your disappearance from me was such that I did
not know where you were. News of you was brought to me daily,
informing me that you were at the tomb of al-Madhara'1 since
such-and-such a day. When you fled, | knew all about it and could
have brought you back if | had wanted. If | knew you had any
money left, I would not have left you alone. I don’t consider your
offense such that | should destroy you for it. My only wish is for
you to be eking out a living, fearful, poor, exiled, and banished.
Don’t think you have escaped my stratagems (Rustow 2020: 290).

Ibn Mammati remained in Aleppo until he died on Sunday the 30"
of the first Jumada, A. H. 606 (November, A. D. 1209), aged 62
(Ibn Khallikan 1842: 195).

Abii al-Fadl ‘Abd al-Rahman Ibn Abi Bakr Ibn Muhammad Jalal
al-Din al-Khudayrt al-Suytiti, on the other hand, was an Egyptian scholar,
jurist, and historian. He was born in 849/1445 as he lived through the
closing years of the Mamlik kingdom and died twelve years before its
collapse in 1517 at the hands of the Ottoman Turks who invaded Egypt
(Sartain 1975: 13). Of a mixed origin, he was known as one of the most
prolific Islamic writers of the Middle Ages (al-Taba® 1996:7; Meri
2005:784; Leaman 2006: 618). He was an expert in many fields like
Philology, ShafiT jurisprudence ‘figh,” Qura'nic sciences ° Ulim al-
Qur’an,” traditions ‘Hadith,” exegesis ‘Tafsir,” theology, rhetoric,
history...etc. He wrote works on 600 subjects (Al-Zirikli 2002: 301), over
700 (Leaman 2006: 618), approximately one thousand (Meri 2005: 785),
and over one thousand (al-Taba® 1996:405). However, these included
short pamphlets and legal opinions.

At the age of 18, he inherited his father's former position of
teaching Shafi T jurisprudence at the Shaykhii mosque (Leaman 2006:
618; Dhanani 2007: 1112). Soon afterward, on Friday, 872 AH (1467),
Suyiiti reinitiated the study of Hadith at the mosque of Ibn Tuliin after the
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death of Ibn Hajar al-‘Asqalani (al-Taba‘® 1996:428). He was also
appointed to teach Hadith at the prestigious Shaykhiiniyya madrasa
‘religious college’ in 1472. He then was given a royal appointment by the
Mamlik Sultan Qa’it Bay (reigned: 1468—1495) to the directorship of the
Baybarsiyya khangah ‘Suft lodge’ in 891 AH (1486) (Dhanani 2007:
1112). Al-Suyutt announced himself as the mujaddid ‘renewer of Islam’
for the ninth century of the hijra, two or three years before the year
900/1494. He withdrew from public life to his house on the island of
Rawda, in Cairo. He died in 911 AH on October 18, 1505 CE, at 62.

Al-Suyuti had a controversial character, and many writers of his
contemporaries disagreed with him. For instance, al-Sakhawi, Ibn al-
Karaki, al-Jawjari, and al-Bani disliked him for many reasons. First is his
impoliteness toward his colleagues. Second, his arrogance and lack of
modesty. Thirdly, his audacity in claiming to be a mujtahid and a
mujaddid. They accused him of lying, slandering other scholars, making
mistakes and errors in his works, as well as plagiarism and ingratitude.
However, al-Suyiitr’s supporters admired him for his tenacity,
fearlessness in the face of adversity, persistence in what he considered
right, and indifference to what others thought of him. Many modern
writers regarded al-Suyuti as a mere compiler without originality. Dr.
Ziyadah, for example, argued that al-Suyiiti collected, compiled, and
abridged, and his contribution was limited to preserving valuable works
that had been lost through quoting them in his pamphlets, books, and
compilations. Similar views were expressed by other modern writers like
‘Abd al-Wahhab ‘Abd al-Latif and Ibrahim Salama (Sartain 1975: 114).
Six decades ago, E.M. Sartain called for a reassessment and reevaluation
of al-Suyiit’s production by specialists, focusing on originality in his
works. In response to her invitation, scholars changed their attitudes and
started to appreciate al-Suyiit’s scrupulousness, honesty, and creativity
(Ghersetti 2017: 2).

There was a great deal of similarity between the two principal
authors of the manuscripts, Ibn Mammati, and al-Suyiti. First, the two
authors were related to the city of Asyut by origin; however, they were
born in Cairo. Then, they inherited their father's positions in the Egyptian
state, which were prestigious. Next, they were great scholars and men of
letters. Then, they were engaged in politics. For instance, Ibn Mammati's
new position made him oppose the appointment of Qaraqiish as regent to
al-Malik Al-Mansiir, and many scholars believed that Ibn Mammati wrote
Kitab al-Fashiish fi Ahkam Qardagiish to ruin Qaraqush's reputation. On
the other hand, al-Suyti's political stand was evident in his history as a
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man who consistently represented Sunni piety ‘at odds with Mamlik
usurpation of classical caliphal rights' (Banister 2015: 363). Ibn Mammati
was persecuted by Ibn Shukr, while al-Suytti was persecuted by Timan
Bay I. Finally, they were born and died at the turn of the sixth (544
AH/1149 AD - 606 AH/1209 AD) and the ninth (849 AH/1445 AD — 911
AH/ 1505 AD) centuries at the age of 62.
3. Data and methods
3.1 Data

The total corpus of the manuscripts consists of 149 anecdotes
(11226 words) gathered from ten manuscripts. Five of these manuscripts
are in Dar al-Kutub wa-al-Watha’iq al-Qawmiyah (Egyptian National
Library and Archives), under the titles of 25 Majami’ Qawalah, 59
Majami® Rasid, 194 Majami® Rasid, 416 Majami’, and 546 Majami’
Tal'at. The other five manuscripts are in different locations, like
manuscript Arabe 3552 by al-Suyati in the Bibliothéque Nationale de
France, manuscript Landberg MS 258 in Yale University Library,
manuscript 13697-14 in Riyadh at King Faisal Library, manuscript 5491
in Dublin at Chester Beatty Library, and finally the lithographic version
of Al-Tab‘a al-Khustisiya in Cairo. There are two important issues
regarding the data in this corpus. First, the anecdotes are numbered
according to their order in each manuscript. The second issue relates to
the representativeness of data; therefore, | can say that this is the largest
corpus conceived from the perspectives of both textual criticism and
sociolinguistics on the manuscripts of Kitab al-Fashush.
3.2 Methods

Modern textual criticism is a methodology that has developed over
the centuries. It reached maturity in the middle of the nineteenth century
and was associated with Karl Lachmann. This methodology can be
roughly summarized into three major steps as follows: a complete survey
of all the direct and indirect witnesses of the work to be edited
(manuscripts, printed editions, quotations, allusions, translations, etc.), a
definition of mutual relationships between the witnesses; and the
reconstruction of an archetypal text (Bausi 2015: 321). Like classical
philologists, | have been guided by the principle of human fallibility
(West 1973: 31-32). That is why | have paid so much attention to the
scribe's linguistic behavior in all the manuscripts. The influence of scribes
IS eminent because they repeat the mistakes of their predecessors. When
they try to interfere in the text, as we will observe in most of the
manuscripts at hand, to rectify a few mistakes or to clarify or add more
information to their readers, they add more mistakes to the text,
sometimes because they are not qualified to do this job. With time, the
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result is an inevitable process of decay, and with each new generation of
copies part of the original text is lost. By carefully examining the
discrepancies between the different manuscripts, | have tried to retrace
the ways of transmission of the text to establish the genealogical relation
between the extant manuscripts and the archetype. Textual criticism,
sociolinguistics, and corpus linguistics are critically employed to
determine which copies are closest to the author's original.

Two main methodologies have developed from two prominent
schools of textual criticism. The first school is the traditional "Anglo-
American” school of textual criticism. In their view, the author remains
the absolute master of his text, and it develops with him during his
lifetime. The text tends to be corrupted, but only because of the
interference of all those involved in the production process, be they
typesetters, publishers, or even helpful secretaries, mistresses, or wives.
The role of the critical editor is to eliminate the role of the "others" and
establish the author's intentions. As Tanselle puts it:

"Scholarly editors may disagree about many things, but they are in
general agreement that their goal is to discover exactly what an
author wrote and to determine what form of his work he wished the
public to have" (Tanselle 1990: 27).

The second school of textual criticism emerged during the
seventies of the previous century among the textual critics of the German-
speaking world. Modern German textual criticism favors historical
documentation over the reconstruction of a hypothetical text that has
never seen the daylight. What the author planned to write is irrelevant;
what counts is what the author actually wrote (the so-called "active
authorization") (Martens 1971: 56, 59-60). This is, of course, anathema to
the Anglo-American editor, who is preoccupied with weighing each word
of the text and determining whether or not it can be reasonably credited to
the author himself. If not, the editor takes it upon himself to amend the
passage. However, according to Zeller, it is preferable to accept the
authorized and historical text with all of its flaws than to lose historical
ground by attempting to reconstruct the "best text" (Martens 1971: 73). If
the editor wants to exercise his critical acumen, he may do so in the
critical apparatus.
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Dealing with ten different versions of the same manuscript is really a
very hard task. In my analysis, | have followed the new methods of modern
textual criticism without ignoring the cultural specificity of texts and their
different historical and cultural backgrounds. In this study, | have
encountered three important questions regarding the date, the methods, and
the cultural specificity of the manuscripts. The first one is: is it empirically
valid to apply modern textual criticism methodologies to medieval
manuscripts? Lachmann showed that the rules of classical philology could
be applied to modern printed texts because they share a number of essential
characteristics. In that case, it can also be argued that the opposite is
equally true (Vrolijk 1998:111). As for the choice between the "Anglo-
American" and the "German" schools, | have opted for the latter. The
methods of textual criticism have undergone a great change over time. The
focus of the classical philologist, for instance, has been on the genealogy of
a text and the hypothetical reconstruction of a lost original of great
antiquity. The modern textual critic, on the other hand, has found himself
in a new era where he has to deal effectively and efficiently with a
tremendous amount of information. As a result, he must dwell more on the
genetic aspects of the text: the gradual development of a text from the first
draft to the last edition, the role of all those collaborating in the production
process, and the changing intentions of the author.

In modern times, textual criticism has developed into a
miscellaneous field that brings together linguists, philologists, and
historians who work on manuscripts. The increased interest in the
empirical study of manuscripts, not only as a mine of data but also as a
subject of study in its own right, was engendered by the drive to make the
‘best use of bad data’ (Labov 1994: 11; Bondarev 2019:5). Manuscripts
are physical witnesses produced in real places by real people. Therefore, a
close investigation of the codicological evidence and scribal behavior can
suggest a great deal about the scribe, or scribes, who wrote it, their places
of origin, their training, and their motivation for writing. It enables us to
know more about the scribe's sociolinguistic circumstances, analyze and
explain linguistic variations, identify differences in textual transmission,
infer provenance, and, to some extent, the intended audience (Gilbert
2013: 131). One of the most important facts about textual criticism is that
it shares approximation as an operative limit with the humanities. In
textual criticism, methods vary according to the objective that editors
strive to achieve and the objects/products they wish to approximate to. In
other words, there is no one method or ready-made recipe for textual
criticism. Therefore, critical choices and different methodological
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approaches derive from the academic backgrounds of scholars and the
presumed expectations of their readership (Bausi 2015: 322-323).
Accordingly, this study aims to examine variations and trace the
transmission chain in the manuscripts of Kitab al-Fashish.

Therefore, adopting a multidisciplinary approach to the empirical
analysis of these 'bad data' is essential, because "the material, size, form,
and layout of manuscripts are common fields of investigation for
codicologists, script type and style are in the scope of paleography, and
orthography and language are treated by philology and (socio)linguistics"
(Bondarev 2019: 3). Textual Criticism, in my opinion, functions as an
interdisciplinary method that combines all the previous fields together.
Therefore, the main procedure in this analysis is to compare and contrast
as many versions of the text as possible in an attempt to survey and
reconstruct the history of the text's use and transmission.

This study begins with collation and codicological description. In
textual criticism, collation is the process of comparing differing
manuscripts or editions of the same work in order to establish a corrected
text'4. Codicological description, on the other hand, involves the
manuscript's heading, contents, physical description, and provenance. The
process of sociolinguistic analysis then begins with examining numerous
sociolinguistic factors, such as questions of authenticity, dating a text,
identifying the author, scribal behavior, sources, language, and style. |
have transcribed all the manuscripts in Microsoft word to make them
accessible to automatic analysis and computational algorithms, which
involve calculations, data processing, and sometimes automatic
reasoning. Then, | have compared all these data using online comparing
tools and software!>. Thus, | had to organize and classify my data into
groups according to the degree of similarity or difference among the
manuscripts. Such groups were then ordered according to resemblance
into classes and families derived in one way or another from the
archetype. The family relationship is called filiation (Bak 2012: 22).

| organized my data into two main classes. Class 1 is Al-Suyutt's
manuscripts which contain: 25 Majami*® Qawalah, 416 Majami’
Khususiya, 194 Majami‘, 546 Majami‘ Tal'at, 13697-14, Landberg MS

14 (https /Iwww.oxfordreference.com/view/10.1093/oi/authority.20110803095623868).
I have used spreadsheets and online tools such as: https://www.dcode.fr/duplicates-detector, and
https /Icountwordsfree.com/comparetexts.
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258, Arabe 3552, MS. 5491, and the lithographic version of al-Tab ‘a al-
Khususiya. Class 2 is Ibn Mammati's manuscript which contains
manuscript 59 Majami" Rasid. Class 1 is divided into four subclasses.
Class A involves manuscripts: 25 Majami‘ Qawalah and 416 Majami’
Khususiya. Class B involves manuscripts: 194 Majami‘, 546 Majami’
Tal'at, and 13697-14. Class C involves manuscripts: Landberg MS. 258,
Arabe 3552, and MS. 5491. Class D involves the lithographic version of
al-Tab ‘a al-Khususiya. This classification is shown in the following

figure:
The
Data

Class 2

Class 1
Al-SuydtT's MSS

lbn Mammati's MS

Class A

Class B Class C Class D
MSS 25 b
al st o 28, aK;\'uasusai aa_
546, and 3552,and susty

13697-14 5491

Figure 1. Classification of Data into Classes and Subclasses

In evaluating the variants, | have made use of grammatical
correctness, lexicographical evidence, sources used by the author,
metrics, stylistics, possible repetitions of the same ideas or sentences in
the same text or in several texts by the same author, and historical
evidence. | have encountered some challenges during the classification of
data in the corpus of this study, such as what is called contamination. It
happens when one witness is copied using more than one source. Another
challenge is the use of several exemplars to copy a text. This implies that
several exemplars existed at the same time in the same place, or that the
manuscript copied on one exemplar was later annotated or corrected
using another model. In this latter case, the corrections, which are visible
in the corrected manuscript, will possibly be undetectable in its copy. A
further challenge is corrections and scholarly interventions by the copyist
or a reader of the manuscript. Finally, the copyist may be influenced by
an external text, such as quotations from a well-known text like the
Qur'an or a literary monument. (Bausi 2015: 339- 40).
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| have made use of material evidence in the manuscripts, such as
the approximate date of the manuscripts and traces of the places where
the manuscripts were copied or kept. Another important piece of evidence
IS the contents of the manuscripts themselves. For instance, manuscripts
with the same or similar contents in the same or similar order are likely to
be related. The layout and other codicological features may be an
additional element to bring the manuscripts together. It must also be
noted that a manuscript is not a static object; as it evolves with time: the
parchment or the paper can deteriorate with time, the book can be
damaged more or less heavily due to natural or human factors, leaves can
be lost or misplaced, especially in the process of rebinding, and readers
may add their own comments, or make their own corrections. One single
manuscript can therefore have several ‘states’ in the course of time, and it
can be copied several times at different stages of its evolution (Bausi
2015: 341).

| have made use of a useful technique in textual criticism called
“the use of indirect witnesses”. It may provide some insights into the lost
parts of these manuscripts or shed light on essential events in the
evolution of these manuscripts that we cannot trace through direct
witnesses. Examples of indirect witnesses include citations of the
manuscripts in later works, recensions of the manuscripts, and ancient
translations of the manuscripts in other languages (Bausi 2015: 340). In
the corpus of this study, traces of the text kept in a medium different than
codices have also been considered indirect witnesses, and they generally
have a different path of transmission from the codices. Another type of
'indirect evidence' is any element that does not appear in the text itself.
This evidence is related in one way or another to the history of another
text inside the manuscript under investigation, either kept in the text itself
(e.g., citation, interpolation, etc) or in multi-text manuscripts (e.g., the
history of the textual tradition of other works preserved in the same
manuscripts) (Bausi 2015: 341).
4. Data analysis and discussion

This section can be divided into three major parts. The first part
investigates variations in Al-Suyttr's manuscripts. The second part
compares and contrasts the manuscripts attributed to Al-Suyiitt and the
manuscript 59 Majami® Rasid which is attributed to Ibn Mammati. The
third and final part of the study examines the registerial differences
between Al-Suyiiti and Ibn Mammati, with a particular emphasis on the
Middle Arabic forms employed in their texts.
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4.1 Al-Suyuti's manuscripts (class 1)

Manuscript transmission often implies that the same work can be
attributed to various authors or transmitted anonymously. Conversely,
manuscripts can preserve very different texts, which may or may not be
related to one another, under the same name and title. Therefore, it is
important to understand and define how different ‘versions’ of the same
work relate to one another. In oriental texts, identifying a given work
properly in manuscript catalogues and classifying it under one title are
important issues in studies on pre-modern texts. The results of this
process should be presented with reference not only to its author and title
but also to its incipit (i.e., the beginning of the work) and its desinit (i.e.,
its final words), in order to avoid any ambiguity (Bausi 2015: 328). In
this paper, | argue that all manuscripts under this category can be
attributed to Al-Suyiitt as they bear his name, style of writing, the
footprints of his age, and even the decorations used by calligraphers
during that era.

Quoting, summarizing, compiling, and editing are four important
linguistic features of Al-Suytti’s style. He quoted, summarized,
compiled, and edited other books like Tarikh Dimashqg li-Ibn ‘Asakir and
al-Daw’ al-lami * lil- Sakhawi and our book Kitab al-Fashiish fi Ahkam
Qaragish (Al-Taba“ 1996: 308-9; 373). For instance, in his introduction
to Kitab al-Fashiish, Al-Suyiitt quoted from other books like Al-Nujim
al-Zahirah fi Mulik Misr wa-al-Qahirah by Al-Nasri Mohammad Ibn
Taghri-Birdt to support his argument. As a writer, al-Suyiiti was
renowned for his consistency and honesty (Al-Taba“® 1996: 308-9). Class
1 in the corpus of this study, for instance, contains 9 different
manuscripts. However, Al-Suytti’s message has not been distorted or
disturbed, especially in his introduction to all his manuscripts under
investigation.

Naskh was the main text script in the Mamlik period, used for
copying various subjects like law, Hadith, grammar, and literary works
with 1llustrations. It was so popular in the Mamlik period that
calligraphers developed several variants (Blair 2006: 316-29). The
manuscripts under investigation were written in Khat al-Naskh, a round
script of Islamic calligraphy that was one of the first Islamic scripts to be
used in writing administrative documents and transcribing books due to
its legibility. It was standardized as one of the six primary scripts of
Islamic calligraphy by Ibn Mugla in the 10" century CE. It became
popular in the eleventh, twelfth, and thirteenth centuries as scribes used it
(Blair 2006: 165-167). Only one manuscript in this corpus, MS 13697-14,
was written in Maghrebi script, an Arabic script developed in the
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Maghreb (North Africa) and al-Andalus (Iberia). It was influenced by
Kufic letters and used for centuries to write Arabic manuscripts and
record Andalusi and Moroccan literature (Blair 2006: 221). Maghribi
round scripts were produced “from the 4th/10th century onwards in the
western Islamic world, and more specifically in the Iberian Peninsula,
North-West Africa, and the Balearic Islands” (Bongianino 2017:
Abstract).

The simplicity of decorations in the manuscripts of this study
reflects the true spirit of calligraphy in the Mamlik period (Blair 2006:
165-167). In MS. 25, for instance, some words and phrases are written in
red ink, like the title Kalam fi Qaraqgish (Talk on Qaraqush), wa-ba ‘d
(and then), ‘as! wujudih (its origin), and minha (from it). In MS 416, on
the other hand, the title, in addition to wa-ba ‘d (and then) are written in
red ink. In MS 194, the following words and expressions are written in
red ink: wa-ba ‘d (and then), nagal al-nasri Mohammad Ibn Taghri-Birdi
(Ibn Taghri-Birdt narrated), dnhkar ma yu za ilayhi (he mentioned what
was attributable to him), and minha (from it). In MS 546, the title Kitab
al-Fashush fi Ahkam Qaraqush by Jalal ad-Din Al-Suyitt 1S written in
orange ink, while the rest of the manuscript is written in light-brown ink.
The paragraph headers in MS 13697-14 are written in red ink or blue. MS
258 is copied in red and black. Some significant words and phrases are
written in red ink like the title, the name of the author, Al- hamdu lillah
(Praise be to God) in the introduction, wa-ba ‘d (and then) to introduce the
main topic of the epistle, the verb Nagal (reported) to refer to the
historian al-Nasrt Mohammad Ibn Taghri-Birdr, and minha (from it)
functioning as a paragraph header that introduces each anecdote. In MSS
3552 and 5491, the microfilm is black and white, and the scanning is
done from a replacement document. However, some traces of colorful
decoration can be discerned, especially in the titles and paragraph
headers.

Many important factors link Al-Suyidti’s manuscripts together, like
the name of the author, the titles, the introductions, the paragraph headers,
the conclusions, the number of anecdotes, the order of anecdotes, the
number of words in each manuscript, the topics of the anecdotes, and
decorations that will be explained in more detail in the following sections.
Consequently, | disagree with the common belief that the following
manuscripts and anecdotes were originally written by Ibn Mammati and
they were wrongly ascribed to Al-Suyiiti as mentioned by some libraries
like The Catalogue of the Private Collections of Manuscripts in the
Egyptian National Library (‘Abdulbaset 2015:415), King Faisal Library
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in MS 13697-14, and Yale University Library in MS 258 page 1. In his
introduction which is almost the same in all the manuscripts, Al-Suyuti,
clearly writes:
During my sermon in Ibn Tiiliin Mosque at the end of Muharram
899 AH, | have been interrogated about Qaraqiish and whether he
has a historical origin or not, and about all the funny anecdotes
which are attributed to him, whether they have an origin or not. So,
that night, | gathered these papers and wrote them in a few hours.
Its origin, according to Al-Nasrt Mohammad Ibn Taghri-Birdi,
when he mentioned Al-Sultan Salah ad-Din Ibn Ayyub in his book
Al-Nujim al-Zahirah fi Mulik Misr wa-al-Qahirah, | read that his
deputy in Egypt was Baha ad-Din Qaraqiish, whose name was
perpetuated for Harat Qaraqiish in Suwiyyaqat al-sahib near al-
Hakimi mosque. He was a righteous man more inclined to
goodness. The Sultan knew that he lacked acumen and shrewdness.
So, when he traveled from Egypt to the Levant in spring as he used
to do every year, he appointed him as his deputy in Egypt, with the
participation of some of his sons as he was not sure that he could
bear this responsibility alone. In 561 AH, Qaraqish became the
sole ruler of the country following the death of his co-ruler, the
crowned prince, but things did not go well, and strange and funny
anecdotes were written about him (Al-Suyuti 25 Majami* Qawalah:
167 a; 416 Majami’ Khususiya: 107 a; 194 Majami‘: 33 b- 34 a;
546 Majami1’ Tal'at: 11b-12a; 13697-14: 54 w; MS 258: 103 verso;
Arabe 3552: 2-3; MS. 5491: 70; al-Taba al-Khusiisiya: 2-3).'°
The previous introduction contained important and specific
information about the author. First, at the end of Muharram 899 AH, the
author expressed his desire to answer some questions posed by his
students in Ibn Tulin mosque about Qaraqish, his origin, and his
anecdotes. In fact, at the beginning of 872/1467, Al-Suyuti started to
dictate Hadith at the mosque of Ibn Tillin, where his father preached, and
where he had a room. Sartain (1975: 41) used the previous introduction as
proof that al-Suyuti also taught other subjects at the mosque of Ibn Taliin.
She pointed out that he was teaching al-Nawawt's Minhaj al-talibin on
Shaf"ite figh in 879/1475 there, and in one of his pamphlets, there was a
reference to a lesson which he gave in this mosque in 899/1493. Sartain
(1975: 82) assured that Al-Suyiti could not have been confined himself
entirely to his house on al-Rawdah, and he must have been doing some
private teaching, for he mentioned that he wrote a work entitled al-

16 Mx translation.
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Fashush fi Ahkam Qaraqush after a question raised to him in a lesson, he
gave in the mosque of Ibn Taliin in 899/1493. Therefore, there was no
doubt that Al-Suytuti spent much of his time in his room at Ibn Talin’s
mosque, and this would explain why al-Sakhaw1 described him as al-
Talani, or the ‘Talanite’ (Sakhawt 1966: 1°)!7,

Then, in the introduction, it was mentioned that Al-Suyiitt decided
to write his pamphlet in a few hours. In fact, Al-Suyttt was famous for
his speed in writing. Al-Shadhilt said that he used to compose three
kurrasahs’® in one day and Al-Dawidi also reported that he wrote three
kurrasahs in one day, both composing and writing down (Sartain 1975:
107). Al-Sakhawi (1966: 1) commented, "He was swift at writing. "
Moreover, in his introduction to Kitab al-Fashiish, al-Suyutt quoted from
Al-Nasri Mohammad Ibn Taghri-Birdi’s book Al-Nujium al-Zahirah ft
Muliuk Misr wa-al-Qahirah to support his argument. In fact, in his
introductory passage in small works, such as Kitab al-Fashiish, al-Suyuti
used to state whether the work was based upon another author or was an
abridgment of one of his own. His works were full of quotations
attributed to their authors, and usually, the title of the book from which
the quote came was given too (Sartain 1975: 76). The previous
introduction was repeated in all manuscripts without change. However,
the original text which was written by Al-Suyttt himself on the last of
Muharram 899 AH as he stated in all his manuscripts, was not available
in this corpus, and all the manuscripts within this study were written later
by other copiers and scribes. In fact, Al-Suyiiti himself was employing
many copyists such as al-Shadhili?°, al-Dawudi?!, and apparently others.

Al-Shadhili stated that the Syrians used to send Ibn al-Tabbakh,
and Shaykh Muhammad al-Shami, large sums of money to buy copies of
al-Suyiiti’s works. Al-Shadhili himself was among the copyists, and the
Syrians were so impressed with his accuracy that they sent him a present
and requested that he alone should copy al-Suytti’s works for them. The
interest of Syrian scholars grew so keen that we find one Syrian, Nur al-
din b. al-Baytar spent more than a year in Cairo to copy al-Suyiti’s
works. He stayed in al-Suytti’s room in Shaykhiiniyyah and worked until
he had copies of more than thirty books, which he took back to Syria with
him. Then he came again to Cairo and copied more than twenty works,

17 Al-Sakhawi, Al-Daw’ al-lami ‘ li-ahl al-garn al-tasi ¢, 1V, 65.

18 A quire or parcel of paper generally consisting of 5 sheets, forming 10 leaves, of a book."

19 Al-Sakhawi, Al-Daw’ al-lami “ li-ahl al-garn al-tasi, 1V, 69.

20" In Bahjat al- ‘abidin, al-Shadhilt gives some information about himself: he was with al-Suyiif for about forty years, both as a
student and as a copyist and secretary (Sartain 1975: 146).

2l He was the most distinguished of al-Suyiiti’s students. He copied many of al-Suyiiti’s works and had them put with al-Suy@ti’s
books in al-Azhar (Sartain 1975: 148).
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which he also took home with him. Al-Suyit’s fame as a scholar was
greater abroad than in Egypt. This was due to his rivals and enemies who
worked to blacken his reputation (Sartain 1975: 49, 52).

Al-Suytitt was well-known as a man who tried hard to preserve the
old classical works in various disciplines such as Philology,
jurisprudence, Quranic sciences, traditions, exegesis, theology, rhetoric,
and history. He did so by reproducing them in elegant new shapes that
preserved them from being lost (Al-Taba® 1996: 308). Short pamphlets
like Kitab al-Fashish were not an exception. In fact, al-Suyuti had "an
extraordinary memory", and "a remarkable spirit of synthesis". He
believed that he had a mission to gather and transmit the Islamic cultural
inheritance to future generations. He quoted, summarized, compiled, and
edited many old texts now lost (Meri 2005: 785). The next sections will
be an attempt to prove that all manuscripts under this category can be
attributed to Al-Suytti and the generations that followed him.

4.1.1 A comparison of Class A manuscripts (25 and 416)

Manuscripts 25 Majami * Qawalah and 416 Majami‘ Khususiya are
chosen to be analyzed together because they demonstrate a great deal of
similarity in language, the order, and the number of anecdotes. | postulate
that the similarities between these two manuscripts are the result of a
common ancestor; however, their word variants might be due to the
damage of some parts and the disappearance of some letters from MS.
416 Majami® Khususiya, in addition to the behavior of the scribes.

Manuscript 25 Majami® Qawalah Kalam fi Qaraqush (Talk on
Qaragqish) by Jalal ad-Din Al-Suyurt, is cataloged as epistle no. 38. The
manuscript, which is very neatly and scrupulously written, consists of one
leaf (167A-167B), 27 lines (22x12 cm), and begins with a preface by Al-
Suyiitl. Some significant words and phrases are written in red ink like the
title Kalam fi Qaraqish (Talk on Qaraqiish), and wa-ba ‘d (and then) to
introduce the main topic of the epistle, ‘asl wujidih ‘its origin’ to trace
the origin of Qaragiish, and minha (from it) functioning as a transitional
word or a paragraph header that introduces each anecdote. Al-Suyiiti
begins his epistle as usual with Bismillah al-Rahman al-Rahim (In the
name of God, the Most Gracious, the Most Merciful), Al-hamdu lillah
wa-salamun ‘ala ‘ibadihi lladhina stafa ‘Praise be to God, and peace
upon His servants whom He has chosen’. Like the introduction, the
manuscript is concluded with praising God and his Prophet Mohamed
(PBUH), the signature of the copier, EI-Sayed Mahmud, and the date of
copying, on Wednesday, Shahr Rabi‘ al-awwal ‘March’ 1105 AH. The
manuscript contains 13 anecdotes, however, Mahmud has stated in his
conclusion that they are just a selection, and he has not mentioned more
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stories to avoid boredom. El-Sayed Mahmid has added the following
footnote to the manuscript,
"In Tarikh al-Khulafa by Imam Al-Suyutt in 572 AH, Salah ad-Din
ordered the construction of the Great Wall surrounding Egypt and
Cairo and assigned for its construction Prince Baha'ad-Din
Qaraqush. Ibn al-Athir said its height was twenty-nine thousand
cubits or three hundred Hashemi cubits." (Al-Suyatt 25 Majam1’
Qawalah: 167 b; my translation).
Manuscript 416 Majami* Khususiya, on the other hand, is entitled
Kitab al-Fashiish fi Ahkam Qaraqush by the Sheikh, the Imam, and the
scholar, sir Jalal al-Din Al-Suyiti, my God benefit us and all Muslims
from it, amen. The epistle is cataloged as no. 14. It consists of two leaves
(107-108), 30 lines, 21x15 cm, and it is owned by its scribe ‘Abdullah bin
‘Ali bin Abi Al-Qasim AL-Hussaini al-Tahtawi. The title, and wa-ba ‘d
‘and then’ are written in red ink. On the one hand, the first leaf 107 has
been damaged at the top and on the bottom-left side, leading to the
disappearance of some line ends on the lower left side of the manuscript.
The back of leaf 107, on the other hand, has been damaged from the top,
upper left margin, and lower right margin, causing some line ends at the
upper left margin and the beginning of some lines at the lower right
margin to disappear. The manuscript has been partly destroyed
by termites, moisture, and is full of holes and signs of repair.

The manuscript begins with Bismillah al-Rahman al-Rahim (In the
name of God, the Most Gracious, the Most Merciful), Al-hamdu lillah
wakafa wa-salamun ° ala ‘ibadihi lladhina stafd ‘Praise be to God and
peace upon His servants whom He has chosen.” Like the introduction, the
manuscript is concluded by praising God and his Prophet Mohamed
(PBUH), the signature of the copier, ‘Abdullah bin ‘Ali bin Abi Al-Qasim
AL-Hussaini al-Tahtawi, and the date of copying, on Tuesday 13th of
Rabt* al-thant ‘April” 1077 AH. The manuscript contains 13 anecdotes
each of which is separated by the word minha (from it). However, in his
conclusion, al-Tahtawi has stated that they are just a selection, and he has
not mentioned more stories to avoid boredom.

The Analysis of Class A manuscripts has proved that they are very
similar in terms of narrative length and vocabulary. For example, in terms
of word count, MS. 25 Majami’ Qawalah contains 855 words, while 416
Majami‘* Khususiya contains 828 words. The two manuscripts exhibit a
great deal of consistency regarding the number and order of anecdotes
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which are the same. The same transition words are used, like the word
minha, which acts as a paragraph header that separates each anecdote.
According to Table 1, cases of similarity are about 74.46 %, difference
25.54 %, common symbols 3740, and differential symbols 1283.

Table 1. Cases of difference and similarity between Class A MSS

Common  74.46 Difference 25.54 Common 3740 Difference 1283
(%) (%) (symbols) (symbols)

| can argue that the percentage of similarity can be higher than the
previous percentage and the differences that arise between Class A
manuscripts might be due to both the damage and the disappearance of
some parts and letters from MS. 416 Majami’ Khususiya, in addition to
the behavior of the scribes. All the previous elements and the limited time
between the two manuscripts, which is almost 28 years (1077-1105 AH),
support my claim that the two manuscripts might result from a common
ancestor.

4.1.2 A comparison of Class B manuscripts (194, 546, 13697-14)

Manuscript 194 Majami’, is entitled al-Fashash fi Ahkam
Qaraqgish by al-‘allama ‘the great scholar’, al‘umda ‘the chief’, al-
fahhama ‘intelligent’ Jalal Al-Suyiti, my God bring us together in
heaven, amen. The epistle is cataloged as no. 7. It is owned by
Mohammad Ibn Moheyi-el-Dine al-Namara. There is no trace of the
copier’s name or the date of copying. It consists of 3 leaves (33-35), 23
lines, 21x14 cm. | have been able to identify the name 'Mohammad Ibn
Moheyi-el-Dine al-Namara,” the owner of the manuscript, and to find
almost the same name Mohammad Ibn Moheyi-el-Dine al-Namara in al-
Fihris al-shamil lil-turath al-‘Arabt al-Islami al-makhtit: al-Masahif al-
makhtiitah, a man who lived in the 11" century AH (1987: 42). His name
was written on manuscripts like: Tuhafat al-Nubala’ fi Qira’t Abi ‘amr
Ibn al‘ala’, and al‘lqd al-farid fi Tahrim Qira’t al-Qu'ran min ghir
Tajwid.

The following words and expressions are written in red ink: wa-
ba ‘d ‘and then’, nagal al-nasri Mohammad Ibn Taghri-Birdi (Ibn Taghri-
Birdi 2> narrated), dhkar ma yu‘za ilayhi (he mentioned what was
attributable to him), and minha (from it). The manuscript begins with
Bismillah al-Rahman al-Rahim (In the name of God, the Most Gracious,
the Most Merciful), Al-hamdu lillah wakafa wa-salamun ‘ala ‘ibadihi

22 Author of Al-Nujiim al-Zahirah fi Mulitk Misr wa-al-Qahirah. (Chronicle of period from the Islamic conquest of Egypt in 641

to 1468. in 641 to 1468.2
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lladhina stafa (Praise be to God, and peace upon His servants whom He
has chosen). The manuscript contains 13 anecdotes and concludes with a
brief prayer nas’alullah as-salamah wal ‘afiyah (We ask God's pardon
and wellness), tam wakamal (finished and completed) without either the
signature of the copier or the date of copying.

Manuscript 546 Majami‘ Tal at, on the other hand, is entitled Kitab
al-Fashush ft Ahkam Qaragish by Jalal ad-Din Al-Suyuti, May God have
mercy on him. The epistle is cataloged as no. 3, microfilm: 10247. The
manuscript consists of 4 leaves (11-14); 19 lines, 21x15 cm. There is no
trace of the copier’s name or the date of copying. The name of Gabriel
Makhla‘?, however, is written on the cover page of codex 546 Majami*
Tal'at (from the books of the humble to his lord Gabriel Makhla®) as the
one who might have been the owner of the codex. Only the title Kitab al-
Fashush fi Ahkam Qaraqush by Jalal ad-Din Al-Suyiti is written in
orange ink, while the rest of the manuscript is written in light-brown ink.
The manuscript begins with Bismillah al-Rahman al-Rahim (In the name
of God, the Most Gracious, the Most Merciful), Al-hamdu lillah wakafa
wa-salamun ‘ala ‘ibadihi Illadhina 'astafaa (Praise be to God, and peace
upon His servants whom He has chosen). The manuscript contains 13
anecdotes, concluding with "...is done by God's grace, His help, and His
good success"”. According to the catalogue of the private collections of
manuscripts in the Egyptian National Library, "Manuscript 546 Majami*
Tal'at is wrongly ascribed to Jalal ad-Din Al-Suyiti, and there is more
than one copy with this mistake, which has happened due to the
misleading introduction in some manuscripts, like the manuscript in our
hands” (‘Abdulbaset 2015:415).

According to King Faisal Library, Manuscript 13697-14 is entitled
al-Fashush fi Hukm Qaraqush by ‘Abd al-Rahman Ibn Abi Bakr Ibn
Muhammad al-Sayttt (died in 911 AH, 1505 AD), tenth century Hijri AH
- sixteenth's century AD. However, there is no indication of either the
author’s name or the pamphlet’s title in the body of the manuscript itself.
According to the King Faisal Library, the original author is Ibn Mammati,
and it is incorrectly ascribed to al-Styuti. The paragraph headers are
written in red ink or blue, are partly destroyed by termites, moisture, and
are full of many holes. The manuscript consists of two leaves (54 w - 55
z) and 22 lines. There is no trace of the owner’s name, the scribe, or even
the date of copying. The manuscript begins with Bismillah al-Rahman al-

2 A Catholic translator who converted to orthodoxy, he had a library containing rare manuscripts and books, which were sold at
an auction in Alexandria in 1920 (Al-Zirikli 2002: 110).
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Rahim (In the name of God, the Most Gracious, the Most Merciful), Al-
hamdu lillah wakafa wa-salamun ‘ala ‘ibadihi Iladhina stafa (Praise be
to God, and peace upon His servants whom He has chosen). The
manuscript contains 13 anecdotes and is concluded with aintahaa Al-
kitab be ‘izat al-Malik al-Wahhab (done by God's grace, the King, and the
Giver of all).

Class B manuscripts share the same introduction, paragraph
headers, numbers, and order of anecdotes. They are very close in
narrative length (846, 820, 838) according to word count. Table 2 shows
that instances of similarity among Class B manuscripts might range
between (86.57% and 90.04%). This percentage is higher than that of
Class A manuscripts.

Table 2. Instances of difference and similarity among Class B
MSS

Common 90.04 Difference 9.96 Common 4075 Difference 457

(%) (%) (symbols) (symbols)
194 and 546
Common 89.39 Difference 10.61 Common 4042 Difference 480
(%) (%0) (symbols) (symbols)

546 and 13697-14

Common 86.57 Difference 13.43 Common 4042 Difference 627
(%) (%0) (symbols) (symbols)
13697-14 and 194

Instances of difference, on the other hand, might range between
(9.96% and 13.43%). This percentage is lower than that of Class A
manuscripts. Although there is no trace of either the name of the scribe or
the date of scribing in Class B manuscripts, this paper postulates that they
share the same roots or that they have come from a common ancestor.
Comparing Class B and Class A manuscripts can prove that they are
similar in terms of narrative length, paragraph headers, and the number of
anecdotes. However, there are minor differences in the order and subject
of anecdotes. For instance, two new anecdotes (10 and 12) are inserted
into the narrative of Class B without appearing in Class A manuscripts.
On the other hand, anecdotes 8 and 9 in Class A are missing from the
body of Class B manuscripts. I think this happened due to the behavior of
the scribes, who were in a position to select the anecdotes that suited the
commercial standards of their time.
4.1.3 A comparison of Class C manuscripts

Manuscript Landberg MS 258 is entitled al-Fashash fi Hitkm
Qaragiish, by Al-Hafiz al-Suyti. According to Yale University Library,
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the text was originally written by Ibn Mammati. However, the title was
wrongly attributed to Jalal ad-Din Al-Suyiti. The manuscript was copied
in red and black about 1736 AD (1149 AH), and there was no trace of the
scribe's name. It consists of leaves 103 verso-106; 18 x 12 cm; 23 lines
and is followed by 2 leaves of notes. The entire volume is preceded by
one leaf of notes, and a leaf is incorrectly included in the volume's
foliation, making counts for all eleven titles off by one leaf. Some
significant words and phrases are written in red ink like the title, the name
of the author, Al-hamdu lillah (Praise be to God) in the introduction, wa-
ba ‘d (and then) to introduce the main topic of the epistle, the verb Naqgal
(reported) to refer to the historian al-Nasri Mohammad Ibn Taghri-Birdr,
and minha (from it) functioning as a paragraph header that introduces
each anecdote. The manuscript begins with Bismillah al-Rahman al-
Rahim wabihi thigati (In the name of God, the Most Gracious, the Most
Merciful, the most trustful), Al-hamdu lillah wa-salamun ‘ala ‘ibadihi
lladhina stafa (Praise be to God, and peace upon His servants whom He
has chosen). The manuscript contains 18 anecdotes, and concludes with
the scribe's words, "This is all that | have found in Kitab akhbar
Qaraqush, Praiseis to God alone and blessings and peace are to
(the Prophet Muhammad) after whom there is no prophet, done".

Manuscript Arabe 3552, on the other hand, is entitled Kitab al-
Fashish fi Ahkam Qaragqgush, by Sheikh Jalal ad-Din Al-Suyitt, May God
have mercy on him. According to Bibliothéque Nationale de France, the
text is written by As‘ad Ibn Mammati and Abd al-Rahman Ibn Abi Bakr
al-Suyti (Jalal al-Din). It states that the manuscript has been written in
1876 AD (26 Janvier 1876), approximately 1292 AH. It has ten sheets, a
height of 15 centimeters, a width of 10 centimeters, and 11 lines per page.
The microfilm is black and white, the scanning is taken from a
replacement document, and no trace of the scribe’s name can be found.
The manuscript begins with Bismillah al-Rahman al-Rahim (In the name
of God, the Most Gracious, the Most Merciful), Al-hamdu lillah wakafa
wa-salamun ‘ala ‘ibadihi Iladhina stafa (Praise be to God, and peace
upon His servants whom He has chosen). The manuscript contains 15
anecdotes, and concludes with, "I ask the Almighty God, to forgive
us and give us His mercy with His generosity; He is the Ever-Near and
the Responsive; may the blessing of God be bestowed upon our master
Muhammad, his family, and his companions.”
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Manuscript 5491 M.K. Majami® 12 is entitled al-Fashush fi
Ahkam Qaragish by Jalal al-Din Abd al-Rahman Ibn Abi Bakr al-
Shafi'Twho died in 911 AH. According to Chester Beatty Library,
the manuscript is copied in the 12" century AH (1688-1784) AD.
It consists of two leaves 70-71; 27 lines, 5 cm. The epistle is
cataloged as no. 12 in Chester Beatty Library and begins with
Bismillah al-Rahman al-Rahim (In  the name of God, the Most
Gracious, the Most Merciful) and Al-hamdu lillah wakafa wa-
salamun ‘ala ‘ibadihi Iladhina stafa (Praise be to God, and peace
upon His servants whom He has chosen). It contains 17 anecdotes
and concludes with wa Allahu Ta‘ala a‘lam bilsawab (God knows
best). This expression is commonly used in Arabic when the
writer is uncertain of the truth. However, the scribe does not finish
his epistle and instead continues to narrate another story from
other books, such as al-Mujalasah** and Tarikh Ibn ‘Asakir®;
consider the following instance:

"On the authority of Muhammad Ibn Ka‘b, a man came to
Sulayman Ibn Dawiid, peace and blessings be upon them both, and
he said, 'O Prophet of God, | have neighbors who steal my geese.'
Sulayman called the people to prayer, and in his sermon, he said,
'One of you steals the geese of his neighbor and then enters the
mosque with feathers on his head.' Then, a man wiped his head with
his hand, and Sulayman said, 'Take him! For he is the man you are
looking for.' "2

The scribe stated that the previous anecdote was a quote from
Kitab Diwan al-hayawan by al-Suyuti?’. Then, he added the
following lines:

In his biography of al-Mihadhab Ibn Mina Abi’l-Malih?® in Mu'jam
al-Udaba®, Yaqut®® said, that his origin was from Asyit. He died in
Aleppo in 606 AH and was buried there in a Magam (shrine) near

241 have found that the scribe refers to the anecdote in Kitab al-Mujalasah wa-jawahir al-‘ilm, volume 7 page 204 (al-Maliki,
1998).

5 The scribe refers to Tarikh Dimashiq by Ibn ‘Asakir's (1105-1175 ). He is a Sunni Islamic scholar, a historian and a disciple of
the Suft mystic Abu al-Najib Suhrawardi. However, | have not found the anecdote in this book.

26 My translation.

%7 Suyiiti, Jalal-ad-Din ‘Abd-ar-Rahman Ibn-Abi-Bakr: Kitab Diwan al-hayawan. MS. Orient. fol. 3103.

28 Mentioned in Mu'jam al-Udaba volume 2 ( pages 635-644).

2 Mu'jam al-Udaba (=Irshad al-Arib ila Ma 'rifat al-Adib): 1993.

3" Yagit Shihab al-Din ibn-'Abdullah al-RiimT al-Hamawi (1179-1229).
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Abi Bakr al-Harawi. Yaqiit mentioned that he was a famous writer,
and he wrote many works like al-Fashiish fi Ahkam Qaraqiish.>!

The scribe interfered more than once in this manuscript. On the one hand,
he directly quoted an anecdote from Al-Suyutt's Kitab Diwan al-hayawan
and he added it to his corpus. On the other hand, he presumed that Al-
Suytti was unaware of the existence of a writer like Ibn Mammatt and
attempted to provide the readers with authentic information about this
character from Mu'jam al-Udaba. There is a little variation in the header
wa haka in the final anecdote on Qaraqiish, which differs from wa minha
at the beginning of the other 15 anecdotes. This variation, | believe, may
give the reader the impression that this anecdote has been added later to
the corpus, possibly from another manuscript with a different language
and narration style. This claim can be supported by the number of
references intentionally added by the scribe, such as Kitab al-Mujalasah
wa-jawahir al-‘ilm, Tarikh Ibn ‘Asakir, Kitab Diwan al-hayawan, and
Mu'jam al-Udaba.

Unlike the previous manuscripts, | believe that MS 5491 was not
written by an ordinary scribe but was more likely written by a scholar like
Al-Suyutt himself. This renders this manuscript simultaneously unique
and revealing. | have found that a blank leaf followed the manuscript
except for a quote by the Prophet Muhammad PBUH at the bottom of the
page (Be in this world as if you were a stranger or a traveler and count
yourself among the inhabitants of the grave)*? and (read by the poor
servant of God Mar‘ashi Zadah) at the top. Typically, all the names
written on the manuscripts are associated or linked in some way to the
owner of the book, the scribe, the reader, or the reviser.

The name at the top of the manuscript referred to Muhammad Ibn
Abi Bakr al-Mar‘ashi Sajaqli Zadah, who died in 1145 AH (1732 AD).
He was a Hanafi faqih scholar who came from the city of Mar‘ash. He
contributed to the existing body of knowledge during his lifetime. He
went on a study trip to Damascus, where he met Sheikh “Abd al-Ghani al-
Nabulsi, who influenced him to mysticize. When he returned to Mar‘ash,
he continued to teach and write, completing approximately 30 volumes
and epistles. (Al-Zirikli 2002: 60). The mere proximity between the
manuscript's copying date, (which is believed to be in the 12" century

31 My translation.
32 Reference: Jami® at-Tirmidhi 2333. In-book reference: Book 36, Hadith 30. English translation : Vol.4, Book 10, Hadith 2333.
e —
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AH, according to the Chester Beatty Library) and his death date, which
was in 1145 AH, might support my hypothesis that this manuscript was
scribed in the early 12" century AH.

Table 3 demonstrates instances of similarity and difference
among MSS 258, Arabe 3552, and 5491

Table 3. Instances of difference and similarity among MSS 258,
Arabe 3552, and 5491

Common 33.97 Difference 66.03 Common 2790 Difference 5423
(%) (%) (symbols) (symbols)

MSS 258 and Arabe 3552

Common 42.81 Difference 57.19 Common 3517 Difference 4698
(%) (%) (symbols) (symbols)

MSS 258 and 5491

Common 53.29 Difference 46.71 Common 3795 Difference 3327

(%) (%) (symbols) (symbols)

MSS Arabe 3552 and 5491
According to Table 3, instances of similarity range between (33.97% and
53.29 %), whereas instances of difference are between (46.71% and
66.03%). Table 3 proves that MS. 5491 is closer in language and style to
Arabe 3552 than MS 258. Figure 2 shows the distribution of the number
of words in Al-Suyitl's manuscripts. Figure 3, on the other hand,
demonstrates the distribution of the number of anecdotes in Al-Suyitt's
manuscripts.

Figure 2. Distribution of number of words in Al-SuyltT's
manuscripts
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Figure 2. Distribution of the number of words in Al-Suyti's manuscripts
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Figure 3. Distribution of the number of anecdotes in Al-Suytt's
manuscripts

Table 4. Distribution of the no. of words, no. of anecdotes, and dates of
Al-Suyttt's manuscripts

Class MSS No. words No. anecdotes  Date AH
ClassA MS 416 828 13 1077
MS 25 855 13 1105
ClassB MS 546 820 13
MS 13697-14 838 13
MS 194 846 13
ClassC MS 3552 985 15 1292
MS 5491 1133 17 12" century
MS 258 1162 18 1149
Class D Al-Tab‘a al-Khustisiya 2645 20 1311

Table 4 compares the number of words, the number of anecdotes,
and the dates of Al-Suyttr's manuscripts under investigation. The data
analysis in the previous figures and tables may prove a relationship
between the increased number of words and anecdotes in the texts of the
manuscripts and the progression of time. For instance, in five manuscripts
(25, 416, 194, 546, and 13697-14), the number of anecdotes is 13, while
the number of words is between 817 and 855. Accordingly, | might
suggest that the five manuscripts are chronologically close, and the
manuscripts of Class B date back to the same historical period of Class A,
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which spans between 1077 and 1149 AH (1666- 1736 AD). On the other
hand, variations in the manuscripts of Class C is much higher than that of
Classes A and B because they relate to later periods. This paper claims
that the manuscripts of this class, or at least two of them (MS 5491 and
MS 258) belong to the 12" century AH. The close textual proximity of
MS 3552 to the two preceding manuscripts, particularly MS 5491,
encouraged the author of this study to add it to Class C MSS.

However, the manuscripts in Class C exhibit some kind of affinity
with those in Classes A and B. For instance, MS 258 shares 13 anecdotes
with Class B MSS and preserves the same order of the first seven
anecdotes, whereas it shares the 13 anecdotes of Class A without
preserving the same order. In this way, MS 258 functions as a combiner
of all five manuscripts, containing a total of 15 anecdotes. MS 258 added
three new anecdotes 15, 16, and 18 to the corpus, bringing the total to 18
in this manuscript. Manuscript Arabe 3552, on the other hand, shares 13
anecdotes with Class B MSS and preserves the same order of the first
eight anecdotes. It shares 12 anecdotes with Class A MSS without
preserving the same order. In MS Arabe 3552, the total number of
recurrent anecdotes from the previous manuscripts, including Landberg
MS 258, is 14. Anecdote 13 is a new anecdote introduced by MS Arabe
3552, bringing the total to 15 in this manuscript. MS. 5491, which is
closer in terms of language and narration to Arabe 3552 than 258, shares
13 anecdotes with Class B MSS and preserves the same order of the first
12 anecdotes, but it shares 13 anecdotes with Class A manuscripts
without preserving the same order. Anecdote 16 in MS 5491 is found as
number 15 in MS 258. Eventually, the scribe of MS 5491 introduces a
new anecdote which is anecdote number 17, to the corpus.

4.1.4 Al-Tab ‘a al-Khusiisiya

Finally, in 1311 AH (1893-1894 AD), al-Tab‘a al-Khustisiya or
El-Amiriya Press published the first lithographic version of anecdotes by
Jalal ad-Din Al-Suyiitt under the title al-Fashash fi Ahkam wa hikayat
Qaraqgush (Decisions and Anecdotes of Qaragish). 1t begins with
Bismillah al-Rahman al-Rahim (In the name of God, the Most Gracious,
the Most Merciful), and Al-hamdu lillah wakafa wa-salamun ‘ala ‘ibadihi
lladhina stafa (Praise be to God, and peace upon His servants whom He
has chosen). It concludes with the end of hikayat Qaragish and they are
twenty anecdotes. This booklet has 2645 words and is made up of 16
pages, including the cover page.
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| have preferred to put the lithographic version of Al-Tab‘a al-
Khustisiya in a separate class for some reasons. First, we cannot consider
it @ manuscript because it is widely regarded as the earliest printed
collection of anecdotes in the world. Second, there is a 200-year or more
gap between this booklet and the prior manuscripts. Third, there is a
great difference between the lithographic version of anecdotes and all
manuscripts in almost everything as in the title, the introduction, the
language of narration, the length of narration, the number, and the order
of anecdotes. However, the lithographic version of Al-Tab‘a al-
Khusiisiya shares some anecdotes with all the previous manuscripts. For
instance, it shares 11 anecdotes with Class A manuscripts, 13 anecdotes
with Class B manuscripts, 14 anecdotes with MS 258, 13 anecdotes with
MS 3552, and 13 anecdotes with MS 5491. The lithographic version of
Al-Taba al-Khustisiya has added 6 fresh anecdotes to Al-Suydti's corpus.
These new anecdotes are roughly related to Ibn Mammati's manuscript.
This is the topic of the next section.

4.2 Ibn Mammati's manuscript (Class 2):

Manuscript 59 Majami' Rasid is entitled al-Mukhtar mima ulafa fi
kitab al-Fashush fi Hitkm Qaragiish (Selections from kitab al-Fashiish fi
Hukm Qaraqgush) by al-Qadi al-"ajal al-kabir al-fadil al-"adib al-Sa‘id bin
Mammati. The manuscript is about 1114 words, cataloged as epistle
number 5, copied in red and black, in Khat al-Nashk. There is no trace of
either the copier’s name or the date of copying. The manuscript consists
of four leaves (169 verso-174), (21x14 cm), 15 lines per page, and 14
anecdotes. It begins with an introduction in the form of a complaint to
Salah ad-Din against his deputy in Egypt, Baha’ad-Din Qaraqash. lbn
Mammatt states,

When | saw that Baha'ad-Din Qaraqash's mind was a bundle of

lunacy, and destroyed the nation, | implored God to relieve it from

all oppression. He never followed a scholar, nor did he know the
oppressed from the oppressor. His heart was full of evil, and he
only responded to the preceder’s complaint, not knowing who was
sincerer. Because of his high position, nobody can ever disobey
him. As furious as the devil, he ruled without justice. | wrote this
pamphlet to Salah ad-Din, hoping that he would relieve all

Muslims of him. Qaraqiish was a Sicilian man who favored whites

and despised blacks. God is our helper, and in Him, we trust (Ibn

Mammati MS. 59 Majami‘ Rasid: 169 verso; my translation).
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Then, the writer introduces 14 anecdotes as examples of the rule of
Qaraqush. Each anecdote begins with the word Hikaya which acts as a
paragraph header that separates the anecdotes from each other. The
manuscript ends with "the end of the selections from Kitab al-Fashush fi
Ahkam Qaragush, all praise and gratitude be to God."

This study argues that this manuscript cannot be attributed directly
to Ibn Mammati. Both the introduction and the conclusion reveal that it is
simply a collection of anecdotes penned by an anonymous scribe. There
are crucial differences between this manuscript and all manuscripts of Al-
Suyutt in almost everything like, for instance, the name of the author, the
introduction, the paragraph headers, the number, and the order of
anecdotes. The style of writing in Ibn Mammatt's introduction is personal,
high, poetic, and eloquent, unlike Al-Suyutt's introduction, which is
objective, cold, normal, and scholastic. The following table demonstrates
instances of difference and similarity between Ibn Mammati's 59 Majami’
Rasid and Al-Suyiitt's manuscripts:

Common Difference Common Difference
Al-Suyiti's MS (%) (%) (symbols) (symbols)
MS 25 0.01 99.99 1 10308
MS 416 1.31 98.69 132 9961
MS 194 1.16 98.84 118 10024
MS 546 1.61 98.39 160 9789
MS 13697-14 1.78 98.22 179 9862
MS 3552 1.51 98.49 163 10654
MS 5491 1.67 98.33 192 11325
MS 258 1.23 98.77 143 11509
Al-Tab‘a al-
Khustisiya 0.02 99.98 3 19633

Table 5. Instances of difference and similarity between Ibn Mammati's
59 Majami' Rasid and Al-Suyati's manuscripts

The previous table shows that Class 1 is completely different from
Class 2 as the percentage of similarity ranges between (0.01-1.78) and
difference (98.22-99.99). However, there are some crucial similarities
between the two classes. For instance, in the introduction of Al-Suyutt's
lithographic version, there is an echo or a trace of [bn Mammatt's style in
his introduction, which appears for the first time in this pamphlet. The
writer borrows some lines from Ibn Mammati's pamphlet like "he never
followed a scholar, nor he knew the oppressed from the oppressor”, "he
destroyed the nation and brought them oppression™, and " Because of his
high position, nobody can ever disobey him" (Al-Suyatt 1311 AH: 2-3;
Ibn Mammati, MS. 59 Majami® Rasid: 169 verso). Moreover, Ibn
Mammati's pamphlet shares 10 anecdotes with Al-Suytti's manuscripts
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only in the theme and not in the language of narration, which is quite
different as has been demonstrated in the previous table. The next
sections examine variations in register with a particular focus on the
delicate interaction between the social and linguistic registers in the fiber
of this corpus.
4.3 Variations in register
4.3.1 Register and social class

Ibn Khaldiin has a well-known classification, which states that the
rule of Egypt during the Mamlik period depends basically on two
important factors, "the Sultan and the subjects" (Ibn Khaldiin 1988:207-
8). In other words, the Egyptian society during the reign of the Mamluks
can be divided into two major classes. The first one is the ruling and
controlling class which is represented by the Mamliik masters and their
followers. The other class, on the other hand, is represented by all the
oppressed Egyptian people. Lane Poole (2008: 252-53) has a similar
classification. He points out that, during the Mamluk period, the
population of Egypt is sharply divided into two classes. The first one is
the Mamliiks or military oligarchy; the other is the mass of the Egyptians.
‘Ashir (1992: 16) extends the previous classifications to include 8
categories: Mamluks, Mu‘amamiun, Tujar, population and the craftsmen
in cities, *Ahl al-Dhimma, peasants, Bedouins, and foreign minorities. |
have designed the following chart to delineate the previous categories and
classifications.

The Egyptian [l Tujar
Society

Population and
Artisans in cities

= Al-Mahkdmin e md Ahl al-Dhimma

— Peasants

— Bedouins

=1 Foreign Minorities

Figure 4. The structure of Egyptian society during the Ayytibids and Mamliiks

Ibn Mammati was a former Copt, technocrat, nightingale of the
chamber. Administrative posts, especially financial ones, were held by
Copts during that time (Sartain 1975: 11). It was an acknowledged fact
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that he occupied many prestigious positions in the Egyptian state in
Diwan al-jaysh in addition to Diwan al-mal until he occupied the position
of Nazir al-dawawin. He wrote his famous book "Kitab gawanin al-
dawawin"(‘Statutes of the councils of state”) while he was in charge of
Diwan al-jaysh in 1182. In choosing the title Qawanin al-dawawin, he
echoed the title of Ibn al-Sayrafi’s Qaniin diwan al-rasa’il. 1t also
suggested that Ibn Mammati was ambitious enough to think he could do
Ibn al-Sayrafi one better—or that he had something to prove (Rustow
2020: 284). His book was packed with descriptions of the land tax, the
criteria for its assessment, crop rotation, the solar ("Coptic") calendar,
canals and dikes, seed advance and its quantities, sowing, harvesting, and
yields. Rustow (2020:285) believed that agrarian administration was the
largest part of finance in that period for the Ayyibids. So, Ibn Mammati
must have focused on agrarian finance because the Ayytbid
administration itself concentrated on it.

| believe that Ibn Mammati is not only a skilled technocrat and a
renowned writer, but he is an ambitious politician who estimates himself
at the highest possible rate as well. The intricate relationship between Al-
hakim (Qaraqtsh) and Al-Mahkamin (the Egyptian people) has been
comically and cunningly presented in Ibn Mammatt's Kitab al-Fashiish fi
Ahkam Qaragqiish. The writer has made use of his resourceful knowledge
of the social and economic conditions of Egypt during that era to
faithfully demonstrate the sharp discrimination between the upper and
lower classes in Egyptian society. Seven out of eight categories from
‘Ashir’s (1992: 16) classification have been represented in the corpus of
this study. The Mamluks, or the ruling military oligarchy or the upper
classes, are represented by some words such as:olalw  sultan, =)
wazir, 2 s wall al-'ahd ‘crown prince’, sl ‘amir ‘prince’, ¥is
khawand ‘prince’, ¢xi> Jundi ‘soldier’, 32l Al-Janadra ‘Sultan's
guards’ and 43\ hashia ‘entourage’.

Classes Class 1 Class | Total

Class A Class B Class C Class D 2
Titles 25 416 194 546 13697- 3552 5491 258 al- 59

14 Khusiisiya

sultan 2 3 4 4 4 2 0 2 7 1 29
wazir 1 1 1 1 1 1 1 1 12 0 20
Wali al-‘ahd | 1 1 1 1 1 1 1 1 1 0 9
amir 5 5 5 5 5 5 5 2 1 2 40
khawand 0 0 1 1 1 1 0 5 0 0 9
Jundi 3 2 2 2 2 3 3 2 4 0 23
hashia 0 0 4 4 4 4 0 0 0 0 16
Janadra 0 0 0 0 0 0 0 0 0 1 1

Table 6. Frequency of upper-class titles in all manuscripts
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Figure 6. Total Frequencies of Upper-Class Titles in all manuscripts

The Mamlik rule is composed of a military aristocracy formed of
slaves. The Sultan is at the top of the hierarchy, followed by officers of
various ranks, who are given the title of the emir, and then comes the rank
and file of the army, the mamliks in the service of the Sultan and the
emirs (Sartain 1975: 1). The title "Amir ‘lord’ or ‘commander’ is one of
the most important titles in the corpus of this study as it has been
frequently used 40 times. It is derived from the Arabic root amr
"command.” It is used as a title for governors, leaders, and rulers of small
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states. The word is synonymous in modern Arabic with the royal title of
"Prince." Sultan is another important title that is used almost in all
manuscripts about 29 times to refer to either Salah ad-Din (21 times) or
Qaraqush (8 times). The term Jundi appears 23 times in the text. In
Arabic, the term Jund is derived from the root (jnd) with the plural
(ajnad), which means a group of supporters. It is used in the Qur’an to
designate an armed troop (Ibn Manzar®® 1993: 132). The term wazir
appears 20 times in the manuscripts, and it is usually attached to Egypt,
such as his wazir in Egypt, and it refers directly to Qaraqush.

The term hashia “entourage” appears 16 times in all manuscripts.
In Arabic Linguistics, the previous term originally meant "a footnote™ or
"annotation.” It was a form of writing that flourished during the tenth
century AH. In Politics, the term is associated with the men surrounding
Sultans, 'Amirs, leaders, and rulers (Hallaq 1999: 72). Khawand is
another title that has been used nine times to refer to Qaraqiish as well. It
is derived from khudawand, a word of Persian origin meaning "prince™ or
"master,” and is used as an honorific title, which is assigned to both men
as well as women (Al-Basha 1989: 280). The title Walr al-'ahd (crown
prince) has been used 9 times in the corpus of this study to refer to Salah
ad-Din's son. The last term al-janadra, has been used only in Class 2 MS.
It is a Persian plural form of the word jandar, which is derived from jan
with the meaning of soul and dar with the meaning of "companion and
protector,” it was used during the Mamlik period to refer to the Sultan's
guards (Hallag 1999:60; Dahman 1990: 51; Taimour 2002: 34). It is also
used to refer to "a guardian, preserver of life, an executioner, or a sword-
bearer” (Steingass 1963:353).

The lower classes, on the other hand, are represented by peasants,
population, artisans in cities, Tujar, Mu ‘amamun, and 'Ahl al-dhimma.
The peasants are represented by words such as 7>\ fallah ‘peasant™* or
a2l fallahin ‘peasants.’ The population and the craftsmen in cities are
represented by words such as ~3¢Ghulam ‘boy or servant’;ia)\s jaria
‘slave-girl’; Jleliall EI-Masha ‘ily ‘torchbearer’; )\~ rikab dar ‘stirrup-
holder’; JLax baytar ‘a veterinarian’; W al-Baba ‘title for all the workers
in tasht-khana’; o=\ = bawwabin ‘a porter, warder, or door-keeper’; <\4
gafas ‘cage maker or cage seller’;&dl al-Saqqa or oxtewd) al-Sagayin
‘waterers’; and s al-haddad ‘smith’.The Tujar are represented by
words such as bl al-Mubashir ‘employee’, and U fa@jir ‘merchant’.
The Mu ‘amamiin are represented by words such as e <12 dhakarin®®

3 Volume 3.

3 Three times In MSS 25, 416, 194, ©£1, 13697-14, 5491, 258; four times in MSS 3552, al-Khusiisiva.
35 Twice in MSS 25, 416, 5491, 258; once in MSS 3552, al-Khusiisiya.

3¢ In MSS 194, 3552.
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or (S dhakarin®” or even <&l al-fugaha’® ‘a group of people who are
absorbed in prayer, meditation, and supplication to God’; =% Qadi
‘Judge’; =il al-sha ir ‘poet’; <3S katib ‘writer’; and s mugri’
‘reader/reciter’. 'Ahl al-dhimma are represented within the corpus of this
study with words such as 25! s~ Rayes al-Yahiid “chief of Jews’; and
=i nasrani ‘a Christian’. Some minorities are represented by some
words such as 2,5 Kurdi ‘a Kurdish man’; &)\s~ Hijaziya ‘a woman
from al-Hijaz’; and S 3 Turkiya ‘a Turkish woman’.

Classes Class 1 MSS Class | Total

Class A Class B Class C Class D 2Ms
Titles 25 416 194 546 13697- 3552 5491 258 al- 59

14 Khusiisiya

Ghulam 0 0 0 0 0 0 0 0 4 3 7
Jjaria 0 0 1 1 1 1 1 1 18 6 30
Masha ily 0 0 1 1 1 1 1 1 0 0 6
rikab dar 1 1 1 1 1 1 1 2 3 2 14
baytar 0 0 0 0 0 0 0 2 0 0 2
Baba 0 0 0 0 1 0 1 1 0 0 3
Bawabin 0 1 0 0 0 0 1 1 0 0 3
qafas 0 0 0 0 0 0 0 1 2 3 6
fallahin 5 5 ¥ ¥ 3 5 5 5 5 0 39
dhakarin 1 1 1 1 1 1 1 0 1 0 8
Sfugaha’ 0 0 0 0 0 0 0 0 1 0 1
Mubashir 0 0 1 1 1 1 1 2 0 0 7
tajir 1 1 1 1 1 1 1 1 1 0 9
Qadi 0 0 0 0 0 0 0 0 0 7 7
Al-Saqqa 0 0 0 0 0 0 0 0 0 1 1
Al-haddad 0 0 0 0 0 0 0 0 4 1 5
Al-sha ‘ir 0 0 0 0 0 0 0 0 0 1 1
katib 0 0 0 0 0 0 0 0 0 1 1
mugqri’ 0 0 0 0 0 0 0 0 0 1 1
rayes al- 0 0 0 0 0 0 0 0 0 1 1
Yahiid
nasrani 0 0 0 0 0 0 4 4
Hijaziya 0 0 0 0 0 0 8 8
Kurdi 3 Al v v v Al A\ A Al 0 27
Turkiya 0 0 0 0 0 0 0 0 8 ° 13

Table 7. Frequency of lower-class titles in all manuscripts

37 In MSS 25, 416, 346,13697-14, 5491.
38 Used only in Al-Tab ‘a al-Khusisiya.

(42)
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Some lower-class terms and titles are used to refer to the different
categories of the Egyptian working class at that time. The words fallah
‘peasant’ and fallahin ‘peasants’, for instance, appeared 39 times in the
corpus of this study. During the Islamic era, the preceding terms were
used in the Middle East to refer to indigenous villagers and farmers
(Mahdi 2007: 209). In Egypt, they led a humble life, and they continued
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to live in mud-brick houses like their ancient ancestors (Pateman
2003:54). They suffered much at the hands of the Sultan's Mamliks.
They were the serfs of their lords, unable to leave their villages without
permission. They paid kharaj ‘rents of cultivated lands’ to their masters
and lords annually. They were always in debt, and it was usual for their
lords to give them loans, at interest, of grains for seed and food until
harvest time (Sartain 1975: 10). During the Mamluk era, the term ghulam
was associated with horse service. It was originally used to describe little
children and Mamliiks ‘Arabic designation of slaves’, then associated
with servants (Dahman 1990:116). The term jaria ‘slave-girl’ referred to
female slaves enslaved by pillaging or looting in wars or those born from
a slave man or a slave woman. The term el-masha ily ‘torchbearer’ is
used six times. Originally, this term was used to describe the bearer of
the Amir's torch at night. Then, it was used to designate the executioner
who executed the death sentence (Hallaq 1999:205; Taimour 2002:5).

The term rikab dar ‘stirrup-holder’ is used 14 times. It is a
compound word derived from the Arabic rikab ‘stirrup’ and the Persian
dar ‘holder. It was used in the Mamluk era to refer to one of the carriers
of the Sultan's golden saddles. During the Ottoman Period, the term was
used to designate a person whose job was to take care of the Sultan's
shoes, hold the reins of his horse, and accompany him in all his
processions and parties (Hallag 1999:102; Taimour 2002:83). The term
baytar ‘a veterinarian’, on the other hand, is used only twice in
manuscript Landberg MSS 258. It was derived from a Greek origin to
refer to a person who gave medical treatment to animals in the form of
veterinary medicine (Hallaq 1999:48). Furthermore, the term al-baba is
used 3 times. It is a Latin word designating the Pope of Rome. It was
used during the Mamliik dynasty as a general title for all the workers in
tasht-khana (Hallag 1999:31; Dahman 1990: 28; Al-Basha 1989: 220;
Taimour 2002:4). That is "a place where bowls and basons are kept, a
scullery; bed-clothes, sheets; a wardrobe; a privy" (Steingass 1963:302).
Bawab ‘a porter, warder, or door-keeper’ is another term that appears
once in its plural form bawabin in the corpus of this study with the
meaning of "a porter, warder, or door-keeper" (Steingass 1963:204).

The term gafas ‘cage maker or cage seller’ is derived from the
Arabic gafas with the meaning of cage, coop, prison, and it usually refers
to a place where an animal or a human is detained. It refers to a person
responsible for building, making, and selling cages (‘Umar 2008: 1845).
The term dhakarin has been employed in the manuscripts 8 times to refer
to a group of people absorbed in prayer, meditation, and supplication to
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God. Those people are usually called upon during funerals and weddings.
They were associated with popular religious ceremonies, especially in
Egyptian villages during the Fatimid, Ayytbid, Mamlik dynasties. They
are, however, still common in some Egyptian cities and villages today.
These practices can often be ascribed to Sufists and Sufism. The word al-
mubdshir ‘employee,” is an Arabic word usually assigned to an
administrative employee during the Mamlik period, whose job was to
organize and calculate the income of the endowments on a yearly basis. It
is also used to refer to the usher of the court (Hallag 1999:198; Dahman
1990:134). The term tajir ‘merchant’ is used nine times in the corpus of
this study.

The term gadi ‘judge’ is used seven times. It is an Arabic word that
means a Muslim judge who renders decisions based on the Shari‘ah
‘Islamic law’. It was used as an honorary title during the Fatimid,
Ayyitibid, and Mamliik eras. The span of the title was expanded to include
all writers, scholars, and even civilian employees (Al-Basha
1989:114,424). Al-sagqayin ‘water carriers’ (‘Umar 2008: 1082)*° is
mentioned only once in Class 2 MS. It refers to the persons responsible
for transporting water from reservoirs or rivers to mosques, schools, and
public drinking fountains. Other professions are mentioned like al-
haddad ‘smith’; al-sha ‘ir ‘poet’; katib ‘writer’; mugri’ ‘reader/reciter’;
rayes al-yahiid ‘chief of the Jews’ and people from different regions such
as Hijaziya ‘a woman from al-Hijaz’; Turkiya ‘a woman from Turkey’;
Kurdi ‘a Kurdish man’ and religions such as ‘the Christian writer’ and
‘the chief of the Jews.’

The previous tables and figures point out that almost all the classes
of the Egyptian society during the reign of both the Ayytibids and the
Mamliiks are genuinely and faithfully represented in the corpus of this
study. Statistical analysis shows that the two words ‘amir and fallahin are
mentioned almost 40 times. Therefore, they represent the two poles of the
Egyptian society at that time, namely the Mamliiks, or military oligarchy,
versus the mass of the Egyptians, or al-hakim (Qaraqash) versus al-
mahkumin (the Egyptian people). | have found some patterns that support
my classification of the data in this corpus. For instance, the terms and
titles in the previous tables and diagrams, exhibit a great deal of
consistency and proximity, especially among the first three classes.
Words such as sultan is used 4 times in each manuscript of Class B; wazir
and wali al- ‘ahd are used only once in each MS of Classes A, B, and C;
‘Amir is used 5 times in each MS of Classes A, B, and two MSS of class

3 Volume 2.
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C; khawand is mentioned once in each MS of Class B and once in one
MS of Class C; jundi is used twice in each MS of Class B; and hdashia is
used 4 times in each MS of Class B; jaria and masha ‘ily are used once in
each MS of Classes B and C; rikab dar is used once in each MS of
Classes A, B, and two MSS of Class C; fallahin appears 5 times in each
MS of Classes A, C, D, and 3 times in Class B; dhakarin is used one time
in each MS of Classes A,B, 2 MSS of Class C, and Class D MS;
mubashir 1S mentioned one time in each MS of Class B and in two MSS
of Class C; rajir is used once in each MS of Classes A,B,C, and D; Kurdi
Is used 3 times in each MS of Classes A,B,C, and D. Some terms are
mentioned only in Class 2 MS 59, such as gadi, al-saqgqa, al-sha ‘ir, katib,
mugqri’, rayes al-yahid, nasrant, and Hijaziya.

4.3.2 Register and Middle Arabic

The Arabic language has always been classified as diglossic*
throughout its history, with two major variations. The H (‘high’) variety
IS known as Classical Arabic, and is employed in religion, politics,
literature, and sciences. The L (‘low’) variety, on the other hand, is
Spoken or Colloquial Arabic, which varies from region to region and is
often referred to by the term ‘Arabic Dialects.” One of the most important
facts is that the H-L dichotomy has existed for at least 1300*' years.
Naturally, the scholarly study of the Arabic language has focused on the
H variety exclusively since it is the language of the Qur’an and Islamic
sciences, whose influence and prestige transcend the boundaries of the
Arab world. The L variety of Arabic has received only limited attention
from either the native scholars of the Arabic language or Europeans and
other non-native linguists and philologists (Schippers 2012:1-2).

In addition to the study of Classical or Standard language, on the
one hand, and colloquial Arabic, on the other, a new sub-discipline within
Arabic studies has emerged due to the need for understanding what
happens between the H and L varieties of Arabic. The structural
differences between the H and L varieties have resulted in the creation
and development of intermediate and mixed varieties written and
probably spoken in the past as much as they are often used in an oral
speech today. Specialists have used the term ‘Middle Arabic’ for these
varieties. The study of Middle Arabic has evolved into a research field,
primarily due to the work of Joshua Blau, that has been published over
the last six decades. Since the late 1950s, sociolinguistic analysis has

401t means the co-existence of two distinct varieties of one and the same language, each with its own specific domains.
4! The issue of whether it existed before that is one of the great debates in Arabic studies.
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been used most successfully in the circumstances involving mixed
varieties in modern times (Schippers 2012: 2).

One of the most important linguistic features of the manuscripts in
this study is the use of Middle Arabic. Blau (1981:187) defines it as “the
mixed language of medieval texts, containing Standard Arabic, Neo-
Arabic, and ...pseudo-correct features”. Pseudocorrections (broken down
into hypocorrections and hypercorrections) are hybrid forms that are
proper to neither the H nor the L registers. Benjamin Hary (1989: 20)
uses Middle Arabic to refer to,

'... both to the historical phase from its beginning in the early

Islamic period until the 18™ century, and to the sociolinguistic level

in which a mixed variety of literary and colloquial Arabic was

used. Middle Arabic encompasses both literary written material

and spoken dialects and these two varieties are placed on a

continuum.'

The next sections discuss the main features of Middle Arabic in the
corpus of this study, specifically orthographical, phonological,
morphological, syntactic, and lexical features. Being a lithographic
version rather than a manuscript, | thought it would be more appropriate
to trace the features of Middle Arabic in al-Tab 'a al-Khusisiya in a
separate section in 4.3.2.4.

4.3.2.1 Orthographical and phonological features

One of the most important linguistic features of Middle Arabic is
that the glottal stop ‘hamza’ has weakened and nearly completely
disappeared so that it may be omitted in every position (Blau 1966:83—
105, 2002:32—-33; Knutsson 1974:60-76; Versteegh 1997:99).

In Class A MSS, for instance,“2\ils thamanumaya is used instead
of Vil thamanuma'at 'eight hundred'; e khumsumaya instead of
Blowedkhumsuma'at 'five hundred'; 3\ dayamat instead of 4> da amat
‘permanent’;\u A kharsa instead of eLw)A kharsa’  'dumb’;\w 2 al-
ghurama instead of <\ ) al-ghurama’ 'the debtors';s s\ salizh instead of
o sl sa’alith ‘requested him’; ©ls jdar instead of <uls  jd'at ‘she
came’;Yué fusala instead of Ylué fusa’ala;N s> hauld instead of
N yaha ula’ ‘those’;q=k3 ¥ [a tatm * instead of ki S [i’ala tatm© 'not
to encourage’; in addition to s jani and S jani instead of uls
ja’ani 'came to me'. One variation in Arabic spelling conventions
concerns the presence vs. the absence of twin dots on the final #a’ when
used as ta’ marbiita (Schippers 2012:162). Words without dots in MS 25
are, e.g., sJ> himara 'ass, donkey'; L3l al-zunah ‘fornicators,
adulterers’; »_+S kabira ‘long’; and 4«1 lihiya 'beard'.
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Many examples in Class B MSS demonstrate the weakening, total
and partial loss of the glottal stop, as in <l s@lat instead of <l s dlat
‘requested’; 4 L3 ) inshallah instead of 4 <Li o insha allah® ‘by
God's will’;e=ki¥ g tatm* instead ofaski>I [i’gla tatm* 'not to
encourage’;Y¥Lsé  fasala instead of >owd fas’ala ‘requested’;\i  shaya
instead of Wi shay'a® ‘something’;dUas s ja wa talabani instead
of dbasels i’ wa talabani* ‘he came and asked me to pay to him’;
<lad £ jaat instead of <i\sé fa jaa 't 'she came’; \s.s jawa instead of 13ls
ja'ii ‘they came’®; S\s jani instead of el ja ani 'came to me'; alailad
thamanumaya  instead of i\ thamanuma'at ‘eight hundred’;
khumsumaya lesea instead of Vlewed khumsuma'at ‘five hundred';Ls s
kharsa instead of ¢Lw,a kharsa’ 'dumb'; 2l al-ghurama instead of
ele 2l al-ghurama’ ‘'the debtors';¥ s4 5 wahaula instead of «¥s& ha ula’
‘those’#0; mnid g Aaud Aleany  bitus ‘um aya tis ‘at wa tis iyn instead of
Gt g 4t Dlenly bitus ‘uma’a tis ‘at wa tis iyn ‘nine hundred ninety
nine’;) > jiza instead of ¢/~ jiza’ ‘reward’* ;>4 liyala instead of >l
[’ala ‘lest” and s\ Bahay instead of ¢\« Baha’ in MS. 194 and«: Baha
instead of ¢« Baha’ ‘Baha’ad-Din’ in MS. 546. Words without dots in
Class B MSS are, e.g., sow~ himara 'ass, donkey®; U3\  al-zunah
“fornicators, adulterers’®; and okl bil-aya ‘alive’.>

In Class C MSS, instances of the weakening, total and partial loss
of the glottal stop include the use of <l suiylt and <liw sy ’iyliu instead
of <l sy ilt®’; s salat instead of <l sq’alat ‘requested’?;Ylué
fasala instead of wé fus'alad 'requested’; s s salih instead of o sl
sa’alith ‘asked or requested him’>%; & 1L o)) inshallah instead of 4 ¢L& ¢
insha allah® ‘by God's will’;aaki ¥ [g tarm “ instead of gk 2 [i’ala
fafm * 'not to encourage™’;ws  shaya instead of Wi shay’a ‘something’;
& Y lay shay instead of 3 Y Ii’ay shay’ “why?’; 4 rasuh instead
of 4wl 7@’ suhu ‘his head’; &, raiy instead of &) ra’a ‘saw’ in MS.
258; ol % farah instead of ol_# fara’ah ‘he saw him’; 3 ! imraa instead

42 0nly used in MSS. 194 and 546.

43 Only used in MSS. 194 and 546.

4 Only used in MSS. 194 and 546.

4 Only used in MSS. 194 and 546.

46 Only used in MSS. 194 and 546.MS13697-14 has used ¥ s\ s wahaul .
470nly used in MSS. 194 and 546.

48 Only used in MSS. 194 and 546.

4 Only used in MS. 194,

50 Only used in MSS. 194 and 546.

b suiylt in MS. 5491, while <l sy iyl in MSS 258 and 3552.
520nly used in MSS. YeA and 5441,

53 Only used in MSS. YeA and 5441,

3 Only used in MS. 3552.

55 Only used in MSS. 3552 and 5491.
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of &l sl imra’a ‘woman’; &) 3 garaha instead of Wi gara’aha ‘read it’*;
il 8 garatuh instead of <33 gara’tuh I read it cbs s jd wa
talabani instead of Sddas s ji’a wa talabani®® ‘he came and asked me
to pay him’;<\sé fa jaar instead of <i\aé o jaa’t 'she came'™;ailad fa
Jjaatuh instead of 4\ fq jaa 'thu 'she came to him' in MS.258; 1s.a jawa
instead of '3\> ja'wu ‘they came’ in MS. 3552; L\l thamanumaya
instead of 4l thamanuma'at 'eight hundred’; khumsumaya lewes
instead of Alewed  khumsuma'at ‘five hundred';'s_ kharsa instead of
sl kharsa’  'dumb'®; W&l al-ghurama instead of <L il al-
ghurama 'the debtors';¥s2 s wahaula instead of ¢¥s ha’uld’ ‘those’®!;

Gl 9 Aand Aleanily BItUS ‘wum aya tis ‘at wa tis iyn instead of  daus Lleandy
Ol g DItUS ‘umd 'a tis ‘at wa tis iyn ‘nine hundred ninety nine’;!J> jiza
instead of ¢/3> jiza’ ‘reward’®?;>4 liyala instead of >\ [’ala ‘lest’ in
MS.3552; < sl abratuhu instead of 43 3 abra atahu ‘I exempted him!” in
MS. 258; 5 awiz instead of s ‘awiz ‘geese’ in MS. 5491;4xY [iagbiyh
instead of 4xY i ’abiyh ‘to his father’; and s« Bahay instead of sl
Baha’ in MS. 3552 and  Baha instead of ¢ Baha’ ‘Baha’ad-Din’ in
MS. £33, Words without dots in Class C MSS are, e.g., s Y al-zahara
‘blossom’;%% &l - al-Oahara ‘Cairo’;%* 445,24l al-ma rifa ‘well-
known’;% 4wl al-gadima ‘old’®; 4khdl al-fatna ‘acumen’;®’ 4S i
musharaka ‘paricipation’;%® U3\ al-zunah ‘fornicators, adulterers’;*4xla
khul ‘a ‘cloth’;% s jaria ‘odalisque’;’'4is sana ‘one year’;?4ilall
lilhashia ‘entourage’; 48 gisa ‘story’;’*aud) al-sana ‘this year’;?4=als
khasa ‘this particular’;’® o =) al-hgra ‘lane’;”” 4kl al  ‘wumala
‘coin’;’® ) risha ‘feather’;” obalh  bil-haya ‘alive’;*%and 4xds jami ‘a

81

‘for all the people’".

¢ Only used in MSS. 3552 and 5491.
57 Only used in MSS. 3552 and 5491.
38 Only used in MSS. 3552 and 5491.
3 Only used in MSS. 3552 and 5491.
% Only used in MSS. 3552 and 5491.
1 Only used in MSS 3552 and 5491.
92 Only used in MSS 3552 and 5491.
9 Only used in MSS 3552 and 5491.
% Only used in MSS 3552 and 5491.
% Only used in MSS 3552 and 5491.
 Only used in MS 3552.

7 Only used in MS 3552.

8 Only used in MS 3552.

% Only used in MS 3552.

7 Only used in MS 3552.

71 Only used in MS 3552.

2 0nly used in MS 3552.

73 Only used in MS 3552.

7 Only used in MSS 3552 and 5491.
75 Only used in MSS 3552 and 5491.
76 Only used in MS 3552.

7 Only used in MS 3552.

8 Only used in MS 3552.

7 Only used in MS 3552.

8 Only used in MS 3552.

81 Onlz used in 5491.
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One typical feature of Middle Arabic in Class 2 MS is the omission of
hamza, which implies the loss of the glottal stop ( ’). The omission of
hamza on alif, waw, and ya’ and only the letters ('), (s), and (s) remain as
in JaY algjal instead of Ja¥! al’Gjal ‘the venerable’; ¥ aladib
instead of Y1 al’adib ‘great author’;<*wwY) alasbab instead of lwY)
al’asbab ‘reasons’;s 2« muqri instead of s mugri’ ‘reader of
Qura’n’;<y rayt instead of <l ra’ayt ‘I saw’;s)y rai instead of i
ra’ai ‘judgement’; <) )3 garat instead of <3 gar’at ‘read’;¥sé haula
instead of «¥5& ha'ula’ ‘those’ ;Js% faawal instead of Jsté fa awal ‘the
first’;35% mayat instead of 43 ma at ‘one hundred’; s jay ‘G instead
of Wl jg'i‘a ‘hungry’; and oo rayis instead of us2) ra’is ‘chief’.
Many hamzas may have been lost either in the initial position, such as
aslews samahum instead of atlewl’asmahum ‘named them,’ or in the final
position, which is more common, such as s sawda instead of &)y
sawda’ ‘black’; | Y Alahra instead of ¢ 2\ A’ahra’ ‘granaries’;'> ja
instead of ¢\ ja ‘came’;¥ »» haula instead of «¥» ha ula’ ‘those’.

Other hamzas are omitted in medial positions such as:<\w) asaat
instead of <elul asa’at ‘mistreated’;45s jaruh instead of 45l ;@ 'thu ‘she
came to him’; and &= jitum instead of sivs ji'fum ‘you came.’Sometimes
there is a spelling change from ‘alif+hamza’ (¢)) to ‘alif+ ya’’ in the final
position, such as s Bahay instead of <& Baha’ ‘Baha’ad-Din.” An
additional ya’ is added for the second feminine singular pronominal
suffix -ki as well. For instance, ~S&&=3 fy tiguki instead of <l&ixs fy tiguk
‘to set you free’;-S=x bai ‘aki instead of <l=w bai ‘ak ‘selling you’; =S
tabi ‘aki instead of <l tabi ‘ak “to sell you’;sS=« ma ‘aki instead of <l
ma ‘ak ‘with you’. In Middle Arabic, there are cases in which alif
magsura, Spelled in Classical Arabic with ya, is spelled with alif in
nouns, verbs, and particles (Hopkins 1984: 14-15). In MS. 59, there is a
nominal with three verbal examples:\=! al-/uha instead of = al-luha
‘beards’; S baga instead of & baga ‘became’;s) awfa instead of 45l
‘awfa ‘fulfiled’; and w, ramainstead of —_rama ‘threw.” Words
without dots in Class 2 MS are, e.g., &l al-mugala, and x> jarida
‘sheet of paper’.

4.3.2.2 Morphology and Syntax

There have been some grammatical deviations from Classical
Arabic in Class A MSS. For instance, the use of a masculine pronoun
before a feminine adjective as inse¥) ks s8 WS kama huwa wazifat
al’imam instead of oL dak g & WS kama hiya wazifat al 'imam ‘as the job
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of imam® necessitates.” The previous usage is grammatically incorrect
according to the rules of Classical Arabic, which necessitates an
agreement between the pronoun and its antecedent in gender. In MS 25,
there is another grammatical mistake in the use of the plural instead of the
dual in Arabic, such as LWl [jhgha instead of el likiyativhima; 'the
beards of the two persons'. Another spelling mistake in MS 25 occurs
when the scribe uses &3 Y [a tadfa ‘ instead of &2u ¥ la yanfa “ ‘I can not.’
This practice in Arabic is called fahrif which means the alteration of
letters in a word (Gacek 2007:222). One more example of this mistake in
Class A MSS is the use of Jx= jabal ‘mountain’ instead of = fJabl
‘rope’ where the difference is only in the alteration between the two
letters z j and 4 ¢ ®°. The last example is the use of xS« bimakarin
instead of ¢S bidhakarin® ‘religious reciters’,®> where the alteration
occurs between the two letters 2 ‘dh’and » ‘m .

Class B MSS abounds in many grammatical mistakes and errors,
such as the lack of agreement between the masculine pronoun s hiawa
and its noun 43e ‘Adathu ‘his habit’ to become 4le sa S kama hiiwa
‘Adathu instead of using the grammatically correct feminine pronoun,
hiya in <5ale & WS kama hiya ‘Adathu. Also, the alternation between o= ¢
s’ and ,= ‘s’ as in 4 rafasathu and «=d ) rafasathu ‘kicked him’ in
MS 194. In MS 13697-14, another similar mistake is the use of the word
Jajabal ‘mountain’ instead of J=~ habl ‘rope,” where the difference is in
the alteration between the two letters z and . The previous two mistakes
are very common in Arabic manuscripts and are called rahrif. Many
colloquial expressions and vocabulary are derived from Classical Arabic,
such as s> ja a, with its other variants like ('sts, | 5o s ,&a) ja a bi ‘to
bring’ (Blau 1966:180). MS.194, for instance, uses <aa 5 diaal cua Ul ana
Jiyyt asadgak wahdak ‘shall I believe you only! Alone!’.

Class C MSS is replete with many grammatical mistakes and errors
as in the alternation between o+ ¢ s’ and o= ‘s’ as in 4w rafasathu and
4i.ad ) pafasathu ‘kicked him’; the alternation between 2 ‘d” and 2 ‘dh’ in
o4 dagan and o8> dhagan ‘beard’®®; the alternation between < /a2’ and &
gaf'in (8 dagan and ¢# dafan®’;the insertion of an additional s waw letter
in 435 5« mawuthu instead of 45 s« mawtuhu ‘his death’®; the deletion of the
swaw letter in z_ ruh instead of =5, rawh®; the use of ¢ < instead of

82 an Islamic leadership position.

% In MS 25 J:» jabal, while in MS 416 J: habl.

8 In MS 25 2,8 bidhakarin, while in MS 416 ¢ )\Se: bimakarin.

8 Those people are usually called upon during funerals and weddings. Look at page 32.
8682 dagan is used in MS. 3552 while & dhagan is used in MS.5491.

783 dagan is used in MS 3552 while ¢# dafan is used in MS.258.

8 Only used in MS 3552.

8 Onlz used in MS 258.
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¢ ‘gh’ in ‘=il al-musta raba instead of ‘4 xiwall” al-mustaghraba
‘strange’; the alternation between ta’ marbiita and ta’ in the use of <lé;
wafat instead of 34 wafah ‘death’ in MS. 5491.

There have been some grammatical deviations from Classical Arabic
in Ibn Mammati’s MS. 59. For instance, the plural form is used for the
dual antecedent:\sll LS w5 gl ithnain kibar al-luha instead of L&Y
W 2S alithnan kabira al-luha ‘the two men with long beards’; <
walakum instead of WSbs wailakuma ‘he prays for them to perish’;aidss
nataftum instead of i\ natafiuma ‘pluck’;eixs jitum instead of Laiua
ji'tuma ‘you came’; and oS5 fashkuh instead of 4S55 rashkiwanah
‘complain.” One more grammatical problem is using the masculine plural
form for inanimate plurals. According to the rules of Classical Arabic,
inanimate plural nouns should be treated as feminine singular (Cadora
1992: 115). In Ibn Mammati’s MS. 59, inanimate plural nouns take the
agreement as if they were masculine plurals such as ~88 fakatabhum
‘he wrote them’ instead of WiSé fakatabha to refer to al-Qamh ‘wheat,’
al-Sha yr ‘barley,” al-Fil ‘beans,” al-Hummus ‘chickpeas’; and pgali
talhashum ‘you lick them’ instead of YU falhasaha to refer to dafatir
‘notebooks.’” Other grammatical deviations are evident in the misuse of
numerals and cases. For instance, there is an example of a ‘feminine’
numeral referring to a ‘masculine’ noun:Jls 4ues khamsat rijal instead
of Js_ =& khams rijal ‘five men.” For cases, on the other hand, there
are many deviations such as ¢+ alithnain instead of ¢! alithnan ‘the
two men’ in which the dual subject demonstrates the oblique case instead
of the nominative; e =l Gl nudaiq lis gharib instead of Lal Gl
¢ nudaiq lisa ghariba ‘to disturb a strange thief’, in which the direct
object lacks alif tanwin; 12215 sl (5 5 = min sawa ams wa ghada instead
of 3£ 5 uuel 55w = min sawa ams wa ghadi ‘except for yesterday and
tomorrow’, in which alif tanwin is maintained in the noun governed by a
preposition (Nakamichi 2014:321). Also, there is an alternation between
the Arabic letters ‘> dh and ‘~’ d as in &8 dagan instead of . dhagan
‘beard’; e & dugunahama instead of e dhugqunahama ‘their
beards’; Wi dugunana instead of W& dhuqunana ‘our beards’, and
<=2 dira iy instead of s=',3 dhira iy ‘my arm.’

4.3.2.3 Lexicon

Examples of colloquial vocabulary and expressions are found in
Class A MSS, such as ¢d2 aeliwa Sb (b3 = ruh indifin bila saqa ‘at dagan
‘go and be buried without stubbornness!’. One more colloquial adjective
is used in Class A MSS which is s kawsaja ‘without beard” (Dozy
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1979: 164). In terms of grammatical problems and inaccuracies in
writing, | have discovered that MSS. 25 and 416 are remarkably similar.
From a codicological perspective, MS 25 is very neatly and scrupulously
written, while MS 416 is full of holes and signs of repair and has terribly
been damaged by termites and moisture. Moreover, a close textual
investigation proves that MS 25 appears to be more accurate, precise, and
neater in language.

In MS 25, | think the scribe has tried very hard to correct the
mistakes of MS 416 as evidenced by his use of _i -3l al-Fashiish instead
of Jis3dl) al-Fishiish; (5 )SX bidhakarin instead of (2 )\ bimakarin; b
shay’a instead of Wi shaya ‘something’; o.slbas wa salahah instead of
oY\ 5 wa galah in MS 25 to correct a faulty repetition made by the scribe
in MS 416 under the influence of the verb galah that is written near to the
margin®; MS 25 addsd“s wa gal ‘then he said’ in order to keep the
coherence and logic of the Arabic sentence 4@ <€ o1 Ji 5 an jo ally 3aaisy
<SSl wa tasadga bialf dirham wa qal law kint fihi lataksart instead of
Sl a8 S o) ab j0 AL 332 fy tasadqa bialf dirham law kint fihi
lataksart; MS 25 corrects the colloquial expression z 4l s ja al-faraj ‘|
am saved!" in MS 416 by sticking to the classical Arabic expression sls
z 4 ja'a al-faraj and restoring the omitted glottal stop to the verb ja
which became ja ‘a. The previous corrections are called hypercorrections,
in which the scribe overcorrects the mistakes, and it is called
‘pseudocorrection’ (Blau 1970: 12-13). The scribes adopt this style when
they try to write a more prestigious variety and avoid stigmatized forms.
However, the scribe has made fresh new mistakes of his own, such as
Wlslihaha instead of Wil likiyatiyhima;, @85 Y la tadfa “ instead of g0y
la yanfa ; = jabal instead of J= fabl; and Wlua salaha instead of olalla
salahah. According to the rules of textual criticism, traces of corrections
in MS 25 provide substantial evidence that MS 416 is prior to MS 25.
This, in fact, is in accordance with the dates written on the manuscripts,
1077 AH for MS 416 and 1105 AH for MS 25.

Many foreign words are used in Class B MSS such as s S
kawsaja ‘without beard’;_\~S,, rikab dar ‘stirrup-holder’;2 55 khawand
‘prince’; and LW al-Baba®’ ‘title for all the workers in Tasht-khana’. The
colloguial expression z il Jla daeall J& gal Al-hamdu lillah jani al-faraj
“he said ‘Thank God I am saved!” ” is used both in MSS 194 and 546.
Another example of colloquial expressions in Class B MSS is b ¢l # 5
(R acla rawh indifin bila saqa ‘at dagan ‘go and be buried without
stubbornness!’. Many important remarks from the perspective of textual

%0 This mistake is called metathesis or transpositions errors in Arabic (Gack 2007: 222).

! Used onlz in MS. 13697-14.
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criticism can be noticed about Class B MSS. First, Class B MSS share
many mistakes as in <lw salat; <lbw salar¥sd fasala; e=k3Y [a tatm
Qa8 fy jaat; LS thamanumaya; e khumsumaya; s> kharsa; and
L2l al-ghurama. Second, MSS 194 and 546 are very close to each other
in terms of the mistakes and errors they share without MS 13697-14, such
as 4 i) inshallah; W&  shaya; ulbss s ja wa talabani; ¥
wahauld; (s s Aand ety BitUS ‘um aya tis ‘at wa tis ‘iyn; and ) > jiza.

The previous remark is in accordance with the statistical analysis in
Table 2 above. It has been proved that the proximity between MSS 194
and 546 (about 90.04) is higher than that between MSS 546 and 13697-14
(about 89.39) and between MSS 194 and 13697-14 (about 86.57).The
third remark is that all the previous mistakes shared by MSS 194, 546 are
corrected in MS 13697-14, as in the use of 4 ¢\ ) jnsha allah instead
of 4 IL3 ) inshallah ;b3 shay a instead of Wi shaya;dlas els j3 " wa
talabani instead of sy s jg wa talabani; «¥3» ha’uld’ instead ¥ s
wahauld; s s 4 Bleanis bitus ‘uma a tis ‘at wa tis ‘iyn instead of Aleauiy
Ol g dadd BItUS ‘um aya tis ‘at wa tis iyn ‘nine hundred ninety nine’;s) >
jiza’ instead of s jiza ‘reward’; z )4 Jels el J8 gal al-hamdu lilah
ja’ani al-faraj instead of z 4 Sa sl Q& gal al-hamdu lilah jani al-
faraj ;4.8 rafasathu instead of <v=d, rafasathu; 3> ja wu instead of
|sls jawa and ¢ Baha’ instead of s\« Bahay in MS. 194, and L Baha in
MS. 546. From the perspective of textual criticism, all the previous
corrections are called hypercorrections.

Not only are indications of hypercorrections seen in MS 1369714,
but also of what is known as hypocorrections (Versteegh 2006: 275), in
which the mistakes are only ‘halfway corrected’ or ‘not corrected
enough’ as in the use of ¢¥sws wahawla’ as a correction for ¥4
wahaula. The scribe has made other mistakes in MS 13697-14, like his
use of 4L&l al-Yagaza ‘vigilance’ instead of 4ikill al-fifna ‘acumen’ and
| =2 yii za instead of = yiz za ‘attributed’. Traces of hypercorrection
and hypocorrection in MS 13697-14, as well as the handwriting in
Maghrebi script, unlike all the other manuscripts written in Khat al-
Naskh, might be a good proof that MS 13697-14 is the latest version in
Class B MSS.

Many foreign words are used in Class C MSS (258, 3552, 5491),
such as lelidl Al-Masha ‘ly ‘torchbearer’®?; xS\, rikab dar ‘stirrup-
holder’, 252 khawand ‘prince’®? , LW al-Baba ‘title for all the workers in

220nly used in MSS 258 and 5491.
3 Only used in MSS. YoA and 3552.
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Tasht-khana’®, s—sS kawsgja ‘without beard’®>. Many colloquial
expressions are used, as in the possessive particle g\ bita, which
typically appears only in late Judaeo-Arabic (Wagner 2020: 7). The
previous Egyptian colloquial expression is originally derived from the
classical Arabic glis mata“ ‘belongings’ (Dozy 1979: 238)°° and can be
found in MS 3552 in «_2 Wl 78l s )l al-harat bita ‘kam laha darb ‘do
you have a gate to your lane?’®®, aiulloda gl d82.all al-sadaga bita
hadhihi al-sana ‘charity of this year’. Another colloquial expression is
G dclaa S (AN = 9 rawh indifin bila saqa ‘at dagan ‘go and be buried
without stubbornness!’. One more colloquial expression is z 4l Sl jani
al-faraj instead of ja ani al-faraj in MS. 3552. It appears as z 4 s ja al-
faraj in MS. 5491, daa s Baiai Vs jiyna nusdagak wahdak in MS.5491,
and 4l 4wa) ajiybu lahu ‘bring it to him>® in MS. 5491.

From the perspective of textual criticism, many significant points

can be inferred from the previous analysis. First, Class C MSS share
many mistakes, such as Y\ fasala, i shaya, 4 <Y lay shay, 4\, rasuh,
ol ¥ farah, ® =) imraa, S\ thamanumaya, Qe khumsumaya, e =)
al-ghurama, pas s daud Glea s bitus ‘um aya tis‘at wa tis ‘iyn, and 4V
liabiyh. Second, MSS 3552 and 5491 are very close to each other in terms
of the mistakes and errors they share without MS 258 such as:g<ki¥ g
tatm ‘', W% garaha, 45 2 garatuh, &8s s ja wa talabani, <\sé fa jaat,
W A kharsa, ¥ s s wahaula, and ) > jiza. The preceding point is consistent
with the statistical analysis in Table 3 above. It has been proved that the
textual proximity between MSS 3552 and 5491 (about 53.29) is higher
than that between MSS 258 and 5491 (about 42.81) and between MSS
258 and 3552 (about 33.97). Moreover, many mistakes shared by MSS
258 and 5491 are hypercorrected in MS 258 such as a3 34 [i’ala tatm
instead of =k3Y g tatm’, ‘weisl [ihiyatiyhima instead of Lealal
lihahama, #\ % gara’aha instead of &) 3 qaraha,3l 8 gar’atuh instead of
OB garatuh, 3 asels  ja’a wa talabani instead of by s jad wa
talabani, z ) S 28 JB gal gad "atani al-faraj instead of z 4 S\s jani
al-faraj in MS. 3552 and z 4!l \s ja al-faraj in MS. 5491.

Not only are traces of hypercorrections seen in MS 258, but also
traces of what is called hypocorrections, in which the scribe makes a new
mistake in his attempt to correct the original mistake, as in his use of ¥ 3
ha 'wla instead of «¥ 34 ha’'wila’; i sy iyltu instead of <lvw sy 'iltu; Sl
Ii’yala instead of W [ala; . ruh instead of zso rawh; o4 dafan

% Only used in MSS. YeA and 5449,

% Only used in MSS. 3552 and 5491.

% Vol.1.

YTaSeliy bita kam ‘that you own or you live in’ Taimur, vol.2, p.109.
%darb «_2 means ‘gate’ Ibn Manzir, vol.1, p. 374.
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instead of o8 dagan; and '3 gara’ instead of 1,3 gara’a. | have noticed
that the bull’s anecdote, the last anecdote in MS 258, has been
handwritten in different ink and handwriting, indicating that it has been
added later to the corpus. From the perspectives of textual criticism and
Middle Arabic, traces of pseudo-corrections in MS. 258 might be good
proof that MS 258 is the latest manuscript in Class C MSS.

Many examples of colloquial vocabulary and expressions are found in
Ibn Mammati’s MS 59, such as the use of the interrogative pronoun (s
aysh ‘what’, the contraction of =% &) ayy shay’ ‘which thing.” As
Hopkins (1984:67) explains, this usage is a sign of Middle Arabic, as the
contraction o) aysh is a typically vernacular feature (see also Schen
1972:234). The verb —\s jab ‘brought’ is frequently used in both Middle
Arabic and modern dialects. The oldest example dates back to 800 A.D
(Hopkins 1984: 81). The colloquial idiomatic expression %0l Sa s
hati halawatina ‘give us our sweets!’ is usually associated with bribes
and bribery. There are other colloquial verbs in the text such as z'J rah
‘g0,” which appears in many variant forms as in <), r@ht ‘she went” and
>3 rwhi ‘go!’; w2y wadi ‘take’ in forms like 's25 wadu ‘take!” Lea 52
waduhuma ‘take them!’; «lw sab ‘set free’ in the form of | s Siybu “set
free!’; s hart ‘put,” in =i fghayt ‘then he put’; J= gatal ‘hit’ in 3 ‘he
hit me’; In addition to pronouns and verbs, there is also an adjective like
252l @jriad ‘bare’ and an adverb like la¢) aghdan ‘tomorrow.’

4.3.2.4 Features of Middle Arabic in al-7ab ‘a al-Khusisiya

The first lithographic version of the anecdotes was produced in
1311 AH (1893-1894 AD) under the title of al-Fashiish fi Ahkam wa
hikayat Qaraqiish (Decisions and Anecdotes of Qaraqish) by Jalal ad-
Din Al-Suyuti. This version of anecdotes was called al-Tab'a al-
