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Abstract

The world has reached a terrifying point of chaotic, uncivilised
globalisation, epistermicide, conflicts, and wars, at a time when
translation is accessed easily and often freely through Artificial
Intelligence—based translation systems. It is illogical to think that
translation as such has played a constructive role globally. On the
contrary, the role is generally ‘scandalous’, putting aside its important
role in some social settings and knowledge-related contexts, like medical,
court and police settings. Therefore, this paper aims to present the tenets
of a ‘civilisational' theory of translation, 1 would like to call the
‘Millennial Theory of Translation’, and a simple model valid for
application to various language pairs. It is applied to English < > Arabic
translation in a methodological framework that is based on grounded
theory. Starting from a redefinition of translation as 'the interpretation of
what is said (interpreting), written (translation), or delivered in sign
language (sign interpreting) to communicate and understand a
civilisational message', the suggested theory explores a translation
process that consists of four stages: the ‘why' to translate, 'what' to
translate, 'who' translates and 'how'. In each stage, the translator makes
his decision based on a realisation of his functional, civilisational role.
The theory, which differentiates between written translation and
interpreting, is explained, then, in terms of a model that consists of seven
steps. It seeks to restore the functional, civilisational role of translation to
build societies and reserve the universe rather than contributing to ‘a
shameful history of translation’, conflicts and wars among nations.

Keywords: Civilisation; Theory of Translation; Translation Model;
Postcolonial Translation Studies; English-Arabic Translation
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1. Introduction

The world has reached a terrifying point of chaotic, uncivilised
globalisation, epistemicide, conflicts and war, at a time when translation
Is accessed easily and often freely through various Artificial Intelligence
(Al-based translation applications or tools. It is illogical to think that
translation as such has played a constructive role globally. On the
contrary, the role is generally scandalous, putting aside its important role
in some social settings and knowledge-related contexts, like medical,
court, and police settings. Therefore, this paper aims to present the tenets
of a new civilisational theory of translation, | would like to call the
‘Millennial Theory of Translation' (MTT), to produce a model valid for
application to various language pairs, and to apply the model to English
—Arabic translation, i.e. from English into Arabic and vice versa. It
attempts to present a theory where translation plays a functional,
civilisational, instead of a dysfunctional, 'shameful’, ‘epistemic’ role in
history.

Mundey et.al. 's very important work ‘Introducing Translation Studies'
(2008/2022) discusses the history of translation over more than 2000
years. The book dedicates some parts to the contributions of
postcolonialists to the development of cultural translation studies. VVarious
translation scholars have noticed recently the 'shameful history of
translation' (cf. Bassnett and Trivedi 1999: 9). Spivak (1993/2021)
explains how the translation into the language of power, English, has
distorted the Third World literature and eliminated people's identity and
culture and how it has created an ideologically motivated image of the
colonised and the coloniser. Niranjana (1992) discusses the relationship
between the colonial power and the rewritten image of the East through
literary translation. She (Niranjana, 48-9) criticises translation studies for
three reasons:

1-Translation studies has failed to account for the imbalance of power

between different languages.

2-Many of its concepts like 'text’, ‘author, and 'meaning' are flawed.

3-The 'humanistic enterprise' of translation needs reconsideration since

it is based on colonial ideology and superiority.

Meanwhile, Cronin (1996) thinks that translation strategies can
account for diversity and heterogeneity, Bennett (2011) addresses the
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domination of English over scientific fields and academia, leading to the
‘epistemicide’ of other knowledge systems. Munday et.al (2022:180)
argue that the relationship between translation, power and ideology is
examined by, for instance, Venuti’s 'Rethinking Translation' (1992),
Flotow’s 'Translation and ldeology' (2000), Gentzler and Tymoczko’s
‘Translation and Power' (2002), and Munday’s "Translation and Ideology:
Encounters and Clashes' (2007). They refer to manipulations in
translation:

Much research from an ideological perspective is interested in

uncovering manipulations in the TT that may be indicative of the

translator’s conscious ‘ideology’ or produced by ‘ideological’ elements

of the translation environment, such as pressure from a commissioner,

editor or institutional/governmental circles. This is particularly the case

in the translation and adaptation of news. (Munday et al.,181)
Tymoczcho (2010:6) criticises the dominance of Westernisation and
Eurocentricity prevalent in the field: "Western perspectives in translation
studies have also been privileged because of the dominant roles of Europe
and North America in globalization itself as an economic and
communicative process"” calling for enlarging the role of translation and
empowering translators.

Venuti (1998:1) mentions that "The scandals of translation are
cultural, economic and political”. He attributes these scandals to
dominant social and institutional values, saying "Translation is treated so
disadvantageously, | want to suggest, partly because it occasions
revelations that question the authority of dominant cultural values and
institutions"” (Venuti, 1). He cites Mason's (1994) example of a UNESCO
monthly 'Courier' where a Spanish article about the history of Mexican
peoples was translated into English and presented them as inferior
(Venuti, 3).

A postcolonialist herself, Ahmed argues in her paper 'ldeological
Translation and Mass Communication: A Modernisation or a Conflict
Enterprise?' (2014) that ideological translation played a dysfunctional role
in modernisation discourse, which has led to conflict instead of
modernisation. In "The Other in Subtitled Documentary Films and
Making History' (2016a), she argues that the West has created an inferior
stereotyped image about the other, in this case the Arabs, and a superior
delineation of itself, the powerful, and thus it makes or writes history. She
explains how translation has dysfunctionally and shamefully deformed
the Arab identity in 'Translation and Shaping the Arab Identity in a
Postcolonial Globalised World' (2016b). The neo-colonial effect of
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translation on the Arab family values is investigated in 'Postcolonialism
and Foreignisation as a Translation Strategy' (2019a) where Ahmed
elaborates how the translation strategy called ‘foreignisation' (i.e.
transferring the foreign aspects in the source text ST to the target text TT
which reads like a translation) is manipulated in this regard. Furthermore,
she explores the use of translation as a soft power in the West's hands to
impose its western version of globalisation and eliminate local identities
in 'Translation as a Soft Power to Westernise Local Identities' (2019b).
She traces the origins of globalisation to the Medieval Ages, when an
ideology of domination realised the importance of translation as a tool for
domination, in 'Translation and the Western Ideology of Domination
during the 11th -15th Centuries’ (2020). Then, in 'Translation:
Comparative Study of the Arab Medieval and Contemporary Western
Schools and Seminal Implications for the Field' (2022), she compares
between the contemporary westernised school of translation and the Arab
school during the Golden Age of Arab Islamic civilisation. In that paper,
she reaches the conclusion that the former played a dysfunctional role
while the latter a functional one which helped form a great civilisation.
From such studies, Ahmed was able to suggest Islamic Universality as a
potential model to replace the current model of Globalisation and
elaborate the role of translation in each in 'Globalisation vs. Islamic
Universality and the Politics of Translation' (2024b). In 'The Politics of
Integrating Artificial Intelligence into Higher Education' (2024a), Ahmed
explores how translation with the help of Al have created a dangerous
information and misinformation bubble that is epistemic.

This brief review is not an attempt to list all postcolonialist translation
scholars and their opinions about the dysfunctional role of translation.
Instead, the present paper aspires to present a glimpse of what translation
can otherwise do as a tool if directed towards a good project. Yet, we can
make the following remarks:
1-Despite the humongous amount of literature on translation as a field,
process, product, as theories and practices, and the unprecedentedly easy
and free accessibility of Al translation tools, there is a general
disappointment, especially from postcolonial translation scholars, about
the dysfunctional, shameful, scandalous role of translation.
2-This dysfunctional role has reshaped, with the help of easily-accessed
Al translation tools, our knowledge and the big bubble of information and
misinformation we are living inside (cf. Ahmed 2024a) is epistemic,
indeed.
3-Most of the literature on translation has distracted our attention from
‘why' and ‘what' to 'how" to translate.
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4-There is a gap in translation theorisation, and consequently practices,
that requires pumping new blood into the field. We urgently need to
reconsider the whole field definitions, theories and models.
5-Here comes the significance of the modest contribution of this paper as
an attempt to present a theory and a model that aim to restore such a
‘civilisational’ role once played at the Arab Islamic Golden Age.

| do not pretend, however, to present the MTT as a totally new theory.
Instead, it is based on two important figures' conceptions about
translation, namely Al-Jahiz's and Hunayn ibn Ishac's, with some
reconsiderations and updates. It attempts to restore a functional,
civilisational role of translation, once played by the Arab Islamic
civilisation.

The paper is divided into three sections besides this introduction and
the conclusion: theoretical framework and methodology, the theory
tenets, and the model with its application to English < > Arabic
translation.

2. Theoretical Framework & Methodology Figure 1: Al-Jahiz

2.1 Theoretical Framework Tk,

The MTT derives its foundations from the
contributions of Al-Jahiz and Hunayn ibn Ishac, as
afore-mentioned, with some reconsiderations and
updates.

Prophet Mohammad (May Peace Be Upon Him) F &
set the first brick in the Arab Islamic civilisation, wote. https://elektro-
where translation played a pivotal role (cf. Ahmed o/ ocepeicom/20t
2022). The Golden Age of that civilisation was
reached in the Abbasid rule particularly during its first period extending
from 750 to 1258 and translation flourished with the establishment of Al-
Hekma House [Wisdom House] in the eighth century there is much
controversy about who first founded Al-Kikma House, Haroun Al-
Rasheed, his sons Al-Ameen and Al-Ma'amoun, or even an earlier prince
of Muslims. Whoever the one who established the House, it embraced
"highly skilled scholars and thinkers who translated from Greek, Syriac,
Persian, Coptic, Indian, etc. into Arabic" (Ahmed 2022:75). In my
opinion, two of the important figures who influenced translation
theorisation and practices and helped in the creation of the Golden Age of
translation and civilisation are Al-Jahiz and Hunayn ibn Ishac.

Abu Othman Amr ibn Bahr Al-Kinani Al-Basri, known as Al-Jahiz,
was
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born in Irag in 776 and died in 868/9, Figure 1. He is a famous Arab
Muslim polymath and man of letters. He has about 140 works in
literature, zoology, philosophy, theology, philology, linguistics, grammar,
dialectics, rhetoric and politico-religious polemics. Kitab Al-Hayawan
[Book of the Animal], 7 volumes on various topics taking animals as their
point of departure, Kitab Al-Bayan wal Tibyan [Book of Eloquence and
Exposition], a work on human communication, and Kitab Al-
Bukhalaa [Book of Misers], a collection of anecdotes on mean people, are
just examples for his exceptional wit. He was fond of reading and is said
to know no languages except Arabic, so he did not translate, but he
managed to write about translation and the translator.

Al-Jahiz looks at translation as an 'interpretation' of language for
communication and understanding and as a 'transfer' from a language into
another. We can summarise and divide his translation theory into four
parts about translating poetry, prose, religion and the translator according
to Al-Jahiz (868/1965: 75-77; Trans.) as follows:
1-Poetry cannot and shouldn't be translated. The target text (TT) will lose
its beauty, rhythm, rhyme and impressiveness. He is talking about Arabic
poetry and how it will lose its distinctive characteristics if translated into
other languages. In other words, the TT will not impress the receivers,
who have similar meanings and messages in their own languages.
Meanwhile, he argues, Indian books, Greek wisdom and Persian literature
were translated into Arabic; some TTs became more beautiful than STs
and others were as beautiful as the original.
2-Translating prose, thus, is possible and better than translating poetry.
Additionally, we need translation since:

All nations need others' wisdom in various walks of life to benefit

from. Books were transferred from a nation to another, a century to

another, a language to another, until they have reached us and we last
inherited and looked into them. Books are truly better than poetry in

recording good deeds and virtues. (Al-Jahiz, 78).
3-Translating religion is more dangerous than translating prose because a
mistake in telling a wrong message from Allah is more harmful than that
in math, philosophy or chemistry for example.
4-The translator is never accurate or faithful unless he is well-aware and
an expert of what the wise man, the writer, intended to say explicitly and
implicitly. Then, Al-Jahiz assures that the translator would never be like
Avristotle or Plato. A translator must be specialised in the subject-matter
of the translation and in both source language SL and target language TL.
He must know the author's thoughts, ideology, approach, style, etc.
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Al-Jahiz warns against what a bad TT may lead to and stressed the
idea that it should read fluent as if written in the original language.
Finally, it is noted that he read in Arabic only, as many sources indicate,
and his opinion is based on works translated into Arabic. However, the
value of his theory is undeniable.

The second scholar is Hunayn ibn Ishac, known in Latin as
Johannitius,
was born in Iraq in 808 and died in 873, Figure 2. He |Figure 2: Hunayn Ibn
was a well-known Nestorian Christian translator, | Ishac.
physician, scholar and scientist. He lived in Baghdad and
headed the Hekma House, where a tremendous heritage
and masterpieces of various civilisations in various
applied sciences, literature, philosophy, among others,
were translated into Arabic, sometimes via Syriac as a
medium language. A renowned physician, who mastered
four languages (Arabic, Syriac, Greek and Persian), he
was the most productive translator of Greek medical and
scientific texts of his age. '

According to Hunayn's translation strategy, the Note.www.hamad.qa/En/allEven
translator should read and understand the sentence or the e eomes/tunain-bn:
chapter of the ST, then he transfers the accurate meaning
into fluent Arabic, which he mastered (Al-Mihdawy2014: 336; Trans.).
Like Al-Jahiz, Hunayn argues that the translator must have a native
knowledge of both ST and TT and a specialisation in the discipline he
translates. Meftah sums up Hunayn's characteristics as a translator
according to Meftah as follows:

[He] mastered four languages, strictly abided by scientific faithfulness

and accuracy (relying on meaning instead of terminology), had an

excellent knowledge of the sciences he translated, spoke Arabic

fluently and rhetorically, and he followed a firm scientific
methodology (e.g. using an original text written by the author himself

in its original language_ translators used to travel a long way to get an

original book. (Meftah 2013; as translated and cited in Ahmed

2022:79)

It is noteworthy that Hunayn used two versions of the ST if the latter is
not the original text to compare between them and fill in any possible
gaps between them. Therefore, translations were said to be 'faithfully and
fluently' transferred into Arabic, with a meaning typical to the original
(Ahmed 2022:79). He set some principles for the translator to follow for
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an accurate translation according to Awni (2012:101; as cited and
translated in Ahmed 2022:79-80):
1-To respect the original message, i.e. translate the sense, not words;
2-To respect the ST form when necessary and possible; this requires a
clear vision, right interpretation and getting the original ideas;
3-To divide the ST into parts and paragraphs to transfer the original
message easily and clearly;
4-To use eloquent expressions and nice rhyming, since Arabic is a
language of style and rhetoric;
5-To express the idea until it becomes totally clear, through explanations,
comments, footnotes, etc.;
6-To avoid the appealing idea of omission and summarising;
7-To pay attention to the TL daily expressions, imageries, proverbs,
idioms, terminologies, inter alia, since each language has its own
characteristics; and
8-To edit the TT every now and then.
Hunayn's translation strategy was appreciated and adopted by many
translators.

2.2 Methodology
In spite of the unprecedented huge number of translations around the
globe nowadays, translation seems to play a so negative role in our
societies that we have become in a dire need for a theory of translation
that helps build rather than destroy societies and civilisations. From this
problem statement, this paper has formulated its aim to present the tenets
of a new theory of translation, produce a model valid for application to
various language pairs, and apply the model to English «>Arabic texts.

It has raised the following research questions (RQSs):
RQ1-Why do we need a new theory of translation?
RQ2-What are the tenets of the Arab theories of translation in the Golden
Age?
RQ3-How to update them in a new theory in the technological era?
RQ4-What are the tenets and model of the suggested theory, the MTT?
RQ5-How to apply the MTT to English < > Arabic translation?

And it set the objectives:
1-To review the literature to identify gaps;
2-To explore Arab theories in the Abbasid time;
3-To explain the theoretical foundations of the suggested theory;
4-To present an applicable model,
5-To collect sample data; and
6-To apply the model to the data.
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The paper is a qualitative research that uses a grounded theory
methodology. Data is collected and analysed sensitively based on an in-
depth reading of the literature, my professional and personal experience,
and the analysis process itself, which provides an understanding of the
issue. Data includes a sample English text (Statement by President Trump
on Jerusalem on 6 December 2017) and its Arabic translation as provided
by the US State Department, the Global Public Affairs section, and other
illustrations. Here comes the use of the symbol ‘< >' borrowed from
computer sciences and Al with the meaning of comparison, to refer to
comparison between the ST and TT from and into the two languages. The
symbol is also similar to the arrows ‘<’ in ‘English < Arabic
translation’ which implies the two directions of translation. The paper
employs observation, analysis and interpretation, content analysis, and
comparison as the research tools.

I am not claiming, however, that the theory is totally new, instead it is
based with some reconsiderations and updates on two important figures'
works and conceptions about translation, Al-Jahiz's and Hunayn ibn
Ishac's. This is why | describe the suggested theory MTT as civilisational
since it aims to restore the momentum of the Arab Islamic Golden Age of
Civilisation, and more precisely to restore the functional, civilisational
role of translation, or in simple words to build a similar civilisation. |
have called the theory 'millennial’ for two reasons. First, we are in the
third millennial and after coming to the point of realising the
dysfunctionality of the 'shameful’ role and the scandals of translation, a
new path should be sought. Second, with the technological developments
especially in the field of Al, the theory should be updated to comprise any
tools that can be useful in the translation process and help us achieve such
a desired goal.

The discussion of the MTT is divided into two sections: theory tenets
or foundations, and the model and its application to English < > Arabic
translation. Figure 3: The Image of
3. MTT Foundations Translation asa 'Transfer'

3.1 What is Translation. 'Trans' means ‘across' and
latio’ is the past participial of ‘ferre' which means 'to
carry or bring' (Munday et al. 2022:8). According to &%
Lisan Al-Arab, an Arabic dictionary Ibn Manzour E i
completed in 1290, 'Al-Torgoman' [translator] or
‘Al-Targoman' [translator] is ‘the interpreter of Note. https://www.deviantart.com/

. mandra ke-ednam/art/Abandoned-
language' and Targamah' [translation] means '‘the Pirate-Ship-964110891
interpretation of language' or ‘transferring'
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meaningful utterances_ in linguistics, utterances refers to uninterrupted
spoken or written language from one language into another. This
definition together with Al-Jahiz's would be vital in the conceptualisation
of my definition of ‘translation’ later.

Postcolonialist translation scholars look at the Western definition of
translation as a 'transfer' image with suspension. It enhances the idea of
transferring and stealing wealth, heritage, sciences, goods, etc., from the
colonised countries to the colonisers' via ships on the one hand, and
transferring something else (like the colonisers' needs) in the other
direction on the other hand, Figure 3. Tymoczcho sees the image in terms
of transporting material objects like captives, slaves, soldiers and
missionaries from or into colonies:

As a result translation studies has privileged a particularly Western

view of translation, namely the view of translation as a ‘carrying

across’, a ‘leading across’, or a ‘setting across’, the original meanings
of the words in the major Western European languages for

‘translation’.. All these words privilege transfer as the basic mode of

translation whether that transfer is figured in terms of transporting

material objects or leading sentient beings (such as captives or slaves

in one direction or soldiers and missionaries in the other) across a

cultural and linguistic boundary. (2010:6)

She goes on to further suggest that if translation theory and practice
continue to be dominated by the West, translation will persist in
transferring Western values, like Globalisation, from the West to the
others and:

translators will ipso facto through their processes of translation,

consciously or not, be enlisted in the political aspect of globalisation

from a dominant Western point of view, that is, the use of globalisation
to further the carrying across of Western dominance — military,

political, economic, and cultural — in the world. (Tymoczcho, 6)

To evade such connotations and implications of the definition of
translation as a ‘transfer’, I may define it as 'the interpretation of what is
said (interpreting), written (translation), or delivered in sign language
(sign interpreting) to communicate and understand a civilisational
message'. So it is a tool or a means of communication and understanding.
This definition is based on Al-Jahiz as | mentioned, but it differs in three
ways: first changing the 'transfer' image for its negative connotations for
postcolonialists, second dividing translation into 4 types instead of 3, and
third including sign interpreting.

The suggested definition of translation implies a sender (human or
machine) who sends/produces a source message (in the form of a Source
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Text, a Source Speech or Sign Language) via the translator/interpreter
(human or machine), in this case a tool, who/which interprets/produces a
message (in the form of a Target Text, a Target Speech or a Target Sign
Language) for the purposes of communication with and being understood
by the message receiver (human or machine), see Figure 4.

Figure 4: What is Translation?

Source Producer Translator/Interpreter Target Receiver
interpretation
-
@ -Source -Target

Text Text

sends/produces | -Source interprets/produces | -Target | receives

amessage | Speech amessage Speech  |'message
-Sign -Sign

— /

Communication & understanding

In this definition, translation is an 'interpretation’, a term Roman Jacobson
used in his categorisation of translation types into intralingual,
interlingual or intersemiotic translation (1959/2021; as cited in Munday
et.al, 9). While the image of 'transfer' could mean usurping others' wealth,
‘interpretation’ indicates the translator's mediation in the process of
translation, with the subsequent implications of the boundaries of
mediation and their relationship to his ‘faithfulness' and 'honesty' and the
‘accuracy of the message, a debate I will come back to later. For the
translator, by the nature of his very role, mediates between the message
sender and the receiver. The process of translation is dynamic denoting an
active operation of interpretation between a sender and a receiver on the
part of the translator, and a receiver who must understand the
communicated message delivered in a language different from the
original one so that the loop will go back again to the sender, and so on.
Notice that the direction of the operation can be reversed if the receiver
becomes a sender of a new message. Also, the definition classifies
messages, be them sent or received, into a written 'text', an oral 'speech’ or
a 'sign language' message. The three parties involved in this process can
be either human or machine. A ‘civilisational message' is an important

- Y —
ISSN 1110-2721 (468) Occasional Papers
Vol. 88: October (2024)




message that will add value to functional communication and
understanding, an ethical message we need to translate for a noble reason.

3.2 Why and What to Translate. A translator should not translate
what destroys civilisations. He should translate what he can be proud of.
His role should be constructive rather than destructive, a functional
(civilisational) rather than dysfunctional (shameful) role. The word
‘functional’ here does not have anything to do with functional theories of
translation as presented by theorists like Kathrina Reiss, Hans Vermeer,
Holz Ménttari, Mary Snell-Hornby, or Christiane Nord (cf. Munday
et.al). Instead, it means that the translator does his job well and performs
his expected function in communication and understanding and
consequently the opposite is 'dysfunctional’ which implies performing a
bad, destructive function. He translates what serves the society, the
country and the whole universe. He should not translate every Tom, Dick
and Harry's messages; he should not translate ‘any' or 'every' thing that
comes in his way. He should not translate for the sake of ‘translation'.
Translation is just a means, a tool, a very important tool indeed, not an
end in itself.

This argument is not a rhetoric, heroic speech about what the translator
should do. It is like the oath and ethical code of conduct a physician takes
at the beginning of his career since Hippocrates (the Latin name for the
Arab Abo-Crat). Why should a physician have ethics and the translator
should not?

This brings us to the inevitable question 'Why we translate?' One may
logically assume that the need for translation existed with humans' need
to communicate and understand other humans who spoke a language they
did not understand and whom the former wanted to exchange trade with
or get married to. Here arose the need for translation and translators. The
United Nation General Assembly adopted Resolution71/288 on 'The
Role of Professional Translation in Connecting Nations and Fostering
Peace, Understanding and Development' on 24 May 2017, stating that:

Noting that, as a transposition of a literary or scientific work, including

technical work, from one language into another language, professional

translation, including translation proper, interpretation and

terminology, is indispensable to preserving clarity, a positive climate

and productiveness in international public discourse and interpersonal

communication (UN General Assembly 2017; emphasis is added)
Translation is 'indispensable’ in international communication and
"bringing nations together, facilitating dialogue, understanding and
cooperation, contributing to development and stating world peace and
security" (UN General Assembly).
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Historically speaking, we can go back to the seventh century and
explain why translation and interpretation were used. Prophet Mohammad
(May Peace Be Upon Him) needed interpreters, like Zayd Ibn Thabet, to
understand what enemies think of, to make treaties and alliances, to invite
the kings and princes of his age to worship Allah and understand Islamic
principles, and of course to trade or to communicate with others generally
if necessary. In other words, the Prophet identified the strategic goals and
the priorities of his newly-born state: be safe from enemies, make
alliances, spread Islam, and vital communication.

In the Umayyad and Abbasid Rule, the Islamic state started to expand
outside the Arab Peninsula, from the Chinese borders in the east to south
France in the west. The Umayyads and the Abbasids realised that in order
to make a great Islamic civilisation, they had to fill in the gaps in their
sciences and knowledge since the Arabs excelled in the Arabic language
and its arts, unlike the other sciences (Othman 2012; translated). So, they
looked around and far away for the great civilisations to make use of the
advances they made in the sciences which the Arabs had lacked. They
understood the potential civilisational role of translation in making their
dreams come true. They set the priorities of their expanding state and
began an unrivalled movement of translation to translate into Arabic
masterpieces of Persian, Chinese, Greek, Roman, Egyptian, Assyrian and
Babylonian civilisation in applied sciences like medicine, physics,
geometry, chemistry, astronomy, etc. They did not translate the Holy
Quran into other languages. Al-Jahiz (1965:75) argues that all nations
need wisdom from each other to make use of it in their life. Indian
masterpieces, Greek wisdom and Persian literature, among others, were
translated into Arabic. Philosophy and logic were translated later and they
led to the development of theology, which negatively affected Muslims
whose faith was weak (cf.Othman). This latter example reveals the
importance of selecting what to translate because the translated content
can either be useful or harmful, not only useless. In fact, the relation
between useful translation and civilisation is proportional.

The West recognised the importance of selecting what to translate from
and into the language of power to advance its interests and agenda. In the
Medieval Ages, they thought of translating the works of the Arabs in the
Arab Islamic Golden Age of Civilisation into the European languages.
Unfortunately, translation is a soft power tool that can be used, instead of
the traditional military equipment, to control nations. The following
remarks are worth contemplation in this context:
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1-Translation into Arabic helped the Arabs build a great civilisation
starting from the seventh century.

2-The Arab civilisation started to deteriorate when, among other reasons,
translation brought to it havoc and destructive ideas peculiar to religion,
ethics, traditions, identity, etc.

3-The West transferred via translation the Arab's civilisation in the
Medieval Ages and this helped European get out of the Dark Ages.
4-Translation is a soft power that can be utilised to control nations. In the
technological age, with the proliferation of Al free and easy-to-use
translation tools, it can be employed to further enhance the Globalised
Western values.

5-1 partially agree to Munday et al.'s opinion that "The harsh, macro-
contextual constraints of censorship that may exist in authoritarian
regimes are perhaps the most obvious example of ideological
manipulation" (2022:181) because not only authoritarian regimes have
censorship, the West has its own rules and censorship though it claims to
advocate for freedom. Also, each country may have its own identity and
ethics to protect itself from the influx of destructive material so it resorts
to censorship.

In this last particularly interesting point, Munday et al. elaborate how
the various players in translating (like governments and politically
motivated institutions, publishers, etc.) affect the selection and reception
of translations:

In addition to governments and other politically motivated institutions,

which may decide to censor or promote certain works (compare

Lefevere’s discussion of control factors in Section 8.1), the groups and

social institutions which allow translations to be published include the

various players in the publishing industry as a whole. Above all, these
would be the publishers and editors who choose the works and
commission the translations, pay the translators and often dictate the

translation method. (Munday et al., 188-9)

They continue to refer to other parties who have a particular role in
cultural and political agendas, including translators. They can accept or
reject the translation of a certain work:

They also include the literary agents, marketing and sales teams and

reviewers. The reviewers’ comments indicate and to some extent

determine how translations are read and received in the target culture.

Each of these players has a particular position and role within the

dominant cultural and political agendas of their time and place. The

translators themselves are part of that culture, which they can either

accept or rebel against. (Munday et al., 189)
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The engineering of this universe is based on the contributions of
humans to its preservation and construction, not corruption. Allah does
not like corruption nor corruptors as mentioned, for instance, in Suret Al-
Baqgarah, Verse 205:

}JW/WY&\;MU&.}F\J@JL@& MU‘JY‘@@“J}’\J‘}{
and in Suret Al-Qasas, Verse 77:
&5 Y3 FE) A (Al W al 5= uﬂ\wmw‘yj 55aY) Ju\m\dum@;b}
{U.rm]/a_\;.a N u\ =y = kTivi}
and in Suret Al-Maedah, Verse 64:
"l cak G ukw 815 18 Ly \yjj agail g_dccujxu DR (RT3
2% ) ;L&A\j”\www\j\ﬁs}uwdwwdmd}\ue@mﬂsu%ﬂj
{ ot End N A5 /300 a5 3 (k™ A0 Wlakal a5 1 508 51 LK * dalal)
This means that the decision-making process in translation starts with
deciding ‘'why' we translate, i.e. identify goals and priorities, at the
various levels of parties involved in the process. Then accordingly, the
decision of ‘what' to select and what to discard can be made and taken.
Once decided, the question of ‘who' is the translator, and what his
characteristics are, comes to the surface. See Figure 5:
Figure 5: The Process of Decision-Making in Translation

2N
< ]
~— ~

3.3 Who Translates. There are certain characteristics for a good
translator:
1- To have good ethics;
2- To be honest;
3- To realise his functional, ‘civilisational’ role;
4- To be knowledgeable;
5- To be an expert in SL and TL;
6- To have specialised knowledge in the topic at hand; and
7-To have expertise knowledge of his tools.
Let’s discuss these characteristics in more details.
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A translator’s first characteristic is to have 'good ethics' as any
effective member in a society which aspires to build a civilisation and to
develop. Oxford Languages dictionary defines ethics as “moral principles
that govern a person's behaviour or the conducting of an activity”. Ethics
is a firm, deep-rooted state in ourselves, from which good or bad actions
emanate. Ibn Manzour explains that when someone gets used to
something, it becomes a part of his ethics, i.e. he is trained to do it;
henceforth comes good or bad ethics. Abo Auf (n.d.:746; Trans.) states
that we are in a dire need for building our nation on solid grounds, but
this will be attained only through supreme ethics and ideals. Some nations
have achieved high materialistic advancement and they have no ethics, so
their material structure collapses quickly and social systems deteriorate
(Abu Auf, 747). Prophet Mohammad (May Peace Be Upon Him),
described to have "great ethics” in the Holy Quran (Soret Al-Qalam,
Verse 4), says he was sent to complete good ethics:

AV o ) actY iy W) {

Ethics is crucial not only for the translator, but also for all the parties
involved in the translation process, like the patronage, the text-writer, the
text receiver be him a text-user like a reader or an academic user like a
student who uses the text for academic purposes, critics, the government,
the decision-makers of development plans related to translation, censors,
the commissioner, etc.

Therefore, two important concepts, ‘honesty’ and ‘faithfulness’, are
highly connected to the work of the translator. They have raised too much
controversy in the literature on translation and the practices of translators
over thousands of years. Both are related to 'loyalty’. To whom or what
the translator' should be loyal? To the ST or TT, to the writer or the
receiver, to the source culture or the target culture, to the SL or the TL,
etc.? In fact, there are so many confusing, and sometimes conflicting,
loyalties which can reflect different translation strategies at best or
agendas at worst! If we are talking about a functional, civilisational role
of translations and translators, and a realisation of this role, then good
ethics should determine loyalty. In other words, the translator should be
loyal to good ethics in the sense of 'correctness' and 'righteousness'. Here
arises the problem of determining what constitutes 'good ethics’,
especially in an age when strange, abnormal bad ethics have started to
find their way globally with advocates who defend strenuously their evil
or newly-acquired habits. In my point of view, Islam addresses this
dilemma simply by giving us details about what should and should not be
done. The Prophet (May Peace Be Upon Him) says that the permissible is
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clear, and so is the impermissible; and there is a gray area between them
which you must avoid:
u@\@;\wﬂcwu\w)usu@ﬂu‘ﬁuwu@uj 4044?\);“5 4u.ud)kal\ U\}
{.. e\ﬂ\@@;u@\@@Jw}‘m}Jcmﬂ\).x.w\m
The givings of our age necessitate us to set off from ethics in our
conceptualisations of a translation theory since we have reached the point
when the history of translation is described as ‘shameful’, borrowing
Bassnett and Trivedi's (1999). In this context, 'accuracy’, in the sense of
conveying a 100% accurate message, may be flouted in order to serve a
better ethical cause; in this case some footnotes may be added to explain
the decision of the translator to do so. Moreover, this applies to written
translation, not interpreting where the context and setting require a
limited or no mediation on the part of the interpreter. Under ‘accuracy'
allegations, scandals of written translation took place as in transferring
globalised, western values into the others’ cultures (cf. Ahmed 2019a).

The translator's recognition of the functional role of translation and his
civilisational role is based on his knowledge background. The more
general knowledge he has_ a shut of every flower_ the better it becomes.
There are other types of knowledge he should possess: expert knowledge
of the SL andTL, a specialised knowledge of the topic he translates and
expertise knowledge of his tools (e.g. hard and soft dictionaries, any
software translation memories, or translation tools he finds useful in the
translation process).

3.4. How to Translate. The translation process itself starts with a
categorisation of the ST type: the Holy Quran, poetry, a scientific text, or
a general knowledge text. The four categories are somehow induced from
Al-Jahiz's notes regarding the translation of poetry, prose and religious
texts with the exception of dividing prose into two distinct categories,
scientific and general knowledge. By 'scientific’, | mean a text that
requires a specialised kind of expertise knowledge, or terminology, as
opposed to general knowledge.

There is no translation for the Holy Quran. It is written in Arabic,
however, it pertains to how Allah uses it. It is the Creator's miraculous
use of language. Allah assures that those who doubt that the Holy Quran
is sent from Him cannot write one Surah (chapter) like it even if they are
supported by their allies as in Suret Al- Baqarah (Verse 23- 4)

) A b (2 oRe 1 ‘;ﬂﬂb bz Lz /J-'lﬁ e e W% s cu) 8 238 s}
g_ms:\ Solaalls S WA s Lr\!\ FRRPE \}S,.s.' A \}L.s.' (J Ol L Glala (a.\.\S
{on 3l
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He defies all mankind and jinn to write something like the Holy Quran
even if they back each other in Suret Al-Esraa (Verse 88):
Muts,bmuyuyU/Jaj/mé,zw/yuu\‘;;u;\\jumy\um\uﬁds}
{1 oaeks (=l
They cannot write 10 verses whatever support they get, Suret Hood
(Verse 13):
S ) y5h g il (e T 52305 culy s @Jﬂﬁ/ﬁud«.’.a\ﬁ\w&ye\}
{8la
If this is the case with the ST, how can a translation be possible? The
Arabs did not translate the Holy Quran into English or other languages
during the Prophet's time, the Caliphs' or during the Golden Age of
Civilisation. The West did centuries later! And the Arabs have attempted
to ‘interpret’ it lately, but with many mistakes and misinterpretations.
Therefore, | can easily and confidently argue that this sacred text is
untranslatable!

Poetry in each language has its own poetics and characteristics. When
translated into another language in a different literary system, it may lose
some of its beauty in the eyes of the target receivers. The beauty of a
poem is not in the content or message, or what Al-Jahiz calls the wisdom
of nations, which is almost universal. Yet, some languages can add some
beauty to the translated text, like Arabic with its rich word-origins,
derivations and music, when poetry is translated into Arabic. So, if
translation would convey a message only, then there is no need for poetry
since it would add no value to the text. If, on the contrary, it would have
the beauty of the target literary system poetics, then it can be translated.

The main challenge of the translation of specialised texts lies in the
nature of the topic and terminology and they require an expert knowledge
of the subject-matter and how its community uses language and jargon.
Meanwhile, the translation of general knowledge texts is less demanding.
In all the cases of translatable texts, cultural differences should be noted
and the naturalness of how the target text reads should be attained, i.e. the
translation should read fluently as if written in an original language.

Once an ST is decided to be translated, the translator should
understand and analyse it completely, i.e. linguistically, ethically,
culturally, ideologically, etc. in order to identify the challenges and set
the necessary strategies to this end. He should detect the intentions of the
ST writer and how the text-receivers would receive and comprehend the
TT. He can use helpful tools if necessary, like paper dictionaries,
software or online dictionaries, translation memories, or/and Al
translation systems, with utmost carefulness because picking the right
equivalent, for instance, is a skill which needs proficiency, talent,
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cleverness, aptitude and competence. The decision of using such tools or
not and how to use them is left to the translator. He can add footnotes and
explanations as deemed crucial in justifying a certain translation decision,
or explain an idea, inter alia. The first draft should be edited as many
times as seems satisfactory to the translator, that’s to say the TT should
read fluently and smoothly without any peculiarities in the message or in
the language itself. The naturalness of expressions and structure should
give the reader the impression that the translation is not a translation.

Within this context, the concept of ‘naturalness’ differs from

Schleiermacher’s alienating (leaving the writer in peace and moving the
reader towards him) and naturalising (leaving the reader in peace and
moving the writer towards him) (Munday et al. 2022:39). It also differs
from the two translation strategies of Venuti, ‘foreignisation’ which
‘entails choosing a foreign text and developing a translation method along
lines with which are excluded by dominant cultural values in the target
language' and ‘domestication’ which 'involves an ethnocentric reduction
of the foreign text to receiving cultural values' (Veuti 1988: 242, 241).
Maybe it is close to Venuti’s invisibility of the translator in the sense that
the translation does not sound like a translation; instead, it should sound
like an original text written in a mother language and here is where the
translator becomes invisible. Yet, in my understanding of the functional,
civilisational role of the translator, he should be visible through his
contribution of selecting a certain text to be translated, in every decision
he makes in order to make the translation accessible to the readers, and in
his footnotes and explanations. Moreover, although Venuti mentions that
choosing ‘what' to translate is important, he does so within a minority
project he defends against the dominating British and American
translation culture, which uses domestication when it translates into
English the literature of others according to Eurocentric cultural values.
Venuti, like postcolonialists, is ‘alert to the cultural effects of the
differential in power relations between colony and ex-colony' (Munday
et.al, 189). However, | totally agree to Venuti's general concept of the
'scandals’ of translation.

4. MTT Model: English <> Arabic Application
From this theory, a simple 7-step model (see Figure 6) can be devised as
follows:
1- Filter ethically 'what' to translate based on ‘why' to translate!
2- Decide the type of the ST!
3- Analyse the ST to understand it!
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4- ldentify the challenges in the ST and the translation strategies to be
used!

5- Start translating and use helpful tools if and when needed and found
useful!

6- Add footnotes and explanations as necessary!

7- Edit the TT to read naturally and fluently as if written in a native
language!

Figure 6: MTT Model for the Translation Process
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Translation, as | define, is 'the interpretation of what is said (interpreting),
written (translation), or delivered in sign language (sign interpreting) to

communicate and understand a civilisational message'. Whatever the
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means of translation is, the translator decides what will be translated and
what to be discarded based on the purpose of translation. Translation in
this sense becomes a critical tool or a means of communication and
understanding between nations for bigger causes related to the well-
functioning of the Universe. If this concept is applied to written
translation from English into Arabic, the translator should bring to his
nation civilisational texts only, which will add real value to his people
exactly as the Arabs did during the Golden Age of the Arab Islamic
Civilisation when they translated into Arabic the masterpieces of great
civilisations, such as applied sciences and classics from Persia, Egypt,
India, China and Greece. They did not need to translate from Arabic into
other languages. Similarly, we need to translate both old and recent
masterpieces and important texts, as well as updated advances in applied
sciences. For example, advances in Al (evident in the Israeli Al-driven
military systems in the Arab-Israeli conflict) should be translated into
Arabic so that we build on what the others have reached. Though Al is a
secret industry, yet translation can motivate translators and readers to
unveil the algorithms and secrecy pertained to it and both can have their
own Arab contributions.

In fact, the two questions 'why' and ‘'what' to translate are closely
related to the issue of good ethics and a functional, ‘civilisational role'. |
insist to ascribe the adjective ‘good' to ethics since there are good and bad
ethics and deciding what constitutes ethics should not be left to the
interpretation of translators or parties involved, because one's bad habits
may represent his own ‘ethics’. I am not talking here about such a loose
understanding of ethics, instead, | propose it as clarified in the Holy
Quran and the Prophet's sayings. Hence, an English film that would bring
about foreign values harmful to our identity as Arab Muslim countries
would be discarded. Any text that is harmful at worst and useless at best
should not be translated and the translator should defy the allegations that
we will miss the development train by discarding any type of texts and
that globalisation is inevitable.

The case of interpreting and sign language interpreting is a bit
different from written translation because of their nature that is related in
many situations to social settings, like interpretation inside courts, police-
stations, refugee contexts, etc. The value of the source speech or text lies
in the importance of the noble service of communication between the
concerned parties rather than a civilisational role of the text in the sense
discussed above.
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The 'why' and 'what' issue is further challenged by the age of
technology. Many Al-based translation systems have become accessible
and free of charge, e.g. Neural Google Translate and Reverso, a matter
which raises concerns about the ethical value of such tools and their
users. Translation as a means to build civilisation is at stake, indeed.

On the other hand, translation from Arabic into English, the language
of power, is really controversial. Should we do like the Arabs in the
Golden Age and translate only what is useful into Arabic? That's to say
no translation in the other direction, from Arabic. Alternatively, should
we translate what corrects our bad stereotyped image created by the
Western translations of some Arab works into their languages? Should we
really care about improving our image in the others' eyes, or concentrate
on restoring our civilisation which in turn will speak for us better? Would
the others let this image be improved? But, if we leave the mission of
translation from Arabic into other languages to others, the scandals of
translation will continue! Maybe, we should concentrate on building or
restoring our civilisation first, then we may think of our image.

As | mentioned before, | divide the English and Arabic texts to be
translated into poetry, applied sciences and general knowledge, after
excluding the Holy Quran from the translatable texts. The translation of
poetry is difficult and sometimes impossible because it involves more
than interpreting a message. The ST has its own music, rhyme and
rhythm, imagery, irony, and literary poetics and system in general and
there will be a loss somewhere. The translator should always investigate
if the translation will add value that equals the hard effort he exerts in the
translation or not. In this case, the translator uses suitable strategies, like
omission, addition and substitution, to translate and chooses what poetic
rules to lose for what gain.

We should identify the gaps in our knowledge of up-to-date applied
sciences. This does not mean in any sense we become consumers of the
sciences produced by the West. Unfortunately, most, if not all, disciplines
are dominated by the West. Translating those disciplines does not imply
our subjectivity. On the contrary, we aim to start where others have
reached. This type of translation necessitates expert knowledge of a
specific community's jargon and style. A translator of medical texts, for
instance, may not be aware of legal settings' jargon and way of expression
and any mistake or error in the translation can lead to grave
consequences. In this framework, applied sciences and even general
knowledge may coin new terms and the challenge emerges when the
translator cannot find an equivalent in the TL; footnotes and explanations
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represent effective translation strategies in this regard until equivalents
are coined in the TT.

The analysis of the ST plays an important role in understanding the
original message and the intentions of the ST writer. A background about
the context and the situationality of the ST text is vital, too. Any
intertextual references should be unveiled. The receivers' acceptability of
the TT counts. A full linguistc analysis is important. For instance,
Beaugrade (1990)’s seven standards of textuality (cohesion, coherence,
intentionality,  acceptability,  situationality, intertextuality = and
informativity), together with a full pragmatic, cultural, and ideological
analysis are crucial. The translator's personality and world knowledge
matter a lot in the translation process.

Let's take the Statement by President Trump on Jerusalem, issued on 6
December 2017, and its Arabic translation provided by the US State
Department Global Public Affairs as an example for both simultaneous
interpretation and written translation from English into Arabic. Regarding
the ‘why’, the speech should be interpreted simultaneously due to the
importance of the topic itself for the Arab audience. The interpreter
should be honest, an expert in the two languages, have an expertise
knowledge of politics, have a world knowledge about the Arab-Israeli
conflict, among other professional characteristics. He should interpret the
speech accurately with no mediation as much as possible because he is
delivering a rendering as exactly given by the speaker to an audience. He
has no time to give comments on what the speaker is saying, unlike the
written translator who has time and space to do so. In example [1], he
understands that Trump mentions ‘Israel' as a state while referring to
'Palestinians' rather than Palestine as he does not acknowledge Palestine
as a state, though Israel is an occupying power which is occupying
Palestine since Belfour Promise in 1917:

[1] ST: My announcement today marks the beginning of a new approach
to conflict between Israel and the Palestinians.
TT: Cidanaldl] s il s G &) el olad s il Ay Jiag a sl Sl

Israel was acknowledged a state in 1948. The translator should be aware
of the terminology and its accurate Arabic translation, e.g. ‘conflict' is [
¢ ] which is confused with 'dispute’ [¢!* ] by many people. A 'dispute’
means that the concerned parties have documents to prove their
ownership of the disputed territories and they may go to the International
Court of Justice, for example, to resolve the issue. This is not the case in
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the Arab-Israeli 'conflict', where one party is occupied and the other is an
occupier with no rights at all. The Israelis claim that they lived in
Palestine thousands of years ago at the time of King Solomon and
Dawood. Even if we suppose that that had been true, the international law
set by colonisers themselves does not allow countries to adjust their
borders which date back to thousands of years. We can easily imagine the
wars that will erupt in every corner around the world in such a scenario.
On the other hand, in the case of written translation, the translator can add
any comments or explanations of such points for his readers and hence
comes his contribution. Some may criticise such explanations and accuse
the translator of imposing his opinion on his readers. Actually, such a
criticism aims at avoiding and even ruining the valuable civilisatioanal
role of the translator and making him just a machine or a tool in the hands
of others; i.e. it deprives him from having an opinion in an age of a
claimed freedom of speech. Such a defective il-logic denies the reader,
too, to practice his right to know and decide what to accept or reject. The
translator's terror from being criticised if he expresses his opinions is in
itself ‘opinion terrorism' and epistemicide and may be considered one
reason why we have lost our great Arab Islamic civilisation and suffer
from society deterioration, corruption and weakness today since we are
not allowed to say our opinions.

Since the establishment of Israel in 1948, the US presidents have
supported and defended it though they knew it is an expansionist colonial
power amidst Arab countries. Thus, the contradiction arises, when you
contradict international legitimacy, international law, UN Charter and
resolutions, the inadmissibility of acquiring lands by war, respect for
states' sovereignty' and even common sense. Therefore, they hesitated to
take Trump's step to move the US Embassy from Tel Aviv to Jerusalem
and announce Jerusalem the capital of Israel. Trump took the two
measures, see example [2], referring to the Jerusalem Embassy Act:

[2] ST: In 1995, Congress adopted the Jerusalem Embassy Act, urging
the federal government to relocate the American embassy to Jerusalem
and to recognize that that city — and so importantly — is Israel’s

capital. _
TT: el A 5eY1 5 el Ji o 40050l Lo Sall 4 Ean i) 5 5lan o siE G pad SN aaie) (1390 Llal) s
il Y dacaleS i) Gl Gl yie Y

The translator should have a historical background of the previous US

presidents' stance in this respect. The translator of this text seems to have
omitted the phrase 'and so importantly' which is very vital to Trump since
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the announcement of Jerusalem as Israel's capital is in fact more
important than moving the embassy. No one had ever dared to make such
announcement, especially as they realise the position of the city to the
Muslims; this brings back to our minds the wars and events which took
place to control the city, the Crusades and Salahel-Deen's victory. For this
critical situation, the US presidents had waived the Act repeatedly, as in
example [3]:

[3] ST: Yet, for over 20 years, every previous American president has
exercised the law’s waiver, refusing to move the U.S. embassy to

Jerusalem or to recognize Jerusalem as Israel’s capital city.
TT: G AV 6l g8 /pead s o0l @lld 15 Al il 50 50 el )l maen dle Yo (e SiST diag oS0
O Y Aaale (el 8l jie Y1 gl el

The refusal comes as a result of a realisation of the critical situation of all
the parties involved in the conflict. Look at the use of 'or' and its Arabic
equivalent <s° [or] and how they reflect the graduation of the two steps,
I.e. it was expected that they move the embassy first as a move towards
the final agenda of acknowledging Jerusalem as an Israeli capital so that
they won't provoke the Arabs' and Muslims' feeling towards Al-Masjed
Al-Agsa, their first Qibla (direction of prayers) and third Holy Shrine.

The paradox and contradiction in the US discourse and course of
actions manifest themselves in example [4], where Trump tries to
convince the international public opinion that such a devastating
statement would enhance peace in the Middle East:

[4] ST: I’ve judged this course of action to be in the best interests of the
United States of America and the pursuit of peace between Israel and the
Palestinians. This is a long-overdue step to advance the peace process
and to work towards a lasting agreement.
TT: Coptidacdlil] 5 Cpalii) s Gy p dosll GiniT sl g 5aniall Y sl Ll ellaall 25138 Jand) Slase o &3 ) 8 340
I L5153l i Sarl] g Lo 2 s Dl aiallla ULl s 5 slad 02
| can easily understand that that step serves the US interests, but how can
it pursue peace between 'Israel' and 'Palestinians'? How can the victim,
the Palestinians, give up their territories and holy lands to the coloniser
willingly or imagine that this will serve their interests and peace in the
region? It is noticeable that the translator missed again the difference
between the ST reference to 'Israel’ as a state and Palestine as 'Palestinian’
and wrongly translated 'Israel' as 'cubd ¥V [Israelis]. The Palestinians,
like any previously occupied country, would resist occupation until they
restore their occupied lands; history tells us so. Colonisation can continue
for years, decades or centuries, but will eventually come to an end. This is
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obvious, legitimate, legal and logical. What is illogical and illegitimate is
to convince the colonised that he can live in peace with a coloniser who
has made genocides against the former’s innocent people daily for a
century. A 'lasting' peace is based on a just, comprehensive peace; justice
means restoring occupied lands. To compare, when the Iraqi president
Saddam Hussein invaded Kuwait on 2 August 1990, the UN Security
Council on the same day adopted Resolution 660 (1990) whereby it calls
Irag to ‘withdraw immediately and unconditionally' the Iragi forces to its
positions before the invasion. When Saddam refused, the US and allied
forces attacked Iraq and the rest is history. Kuwait is a sovereign state,
and so is Palestine.

According to international law, all countries, big or small, have equal
rights without discrimination to race, sex, language or religion. In
example [5], Trump says Israel (a coloniser) is a sovereign nation:

[5] ST: Israel is a sovereign nation with the right like every other
sovereign nation to determine its own capital. Acknowledging this as a

fact is a necessary condition for achieving peace.
TT: Ll 5 ) el lldy il yie W) 5 Lgtanale 20a () ¢ Dol 5 i/ 0 (5 MaSTela Bl Led 5 ¢ alaas <3 40 S0 )

ekl Biail g )5 e ayd 8
But what about the Palestinian 'state’ sovereignty and rights? Are not the
Palestinians humans and have the right to live like any other human
being? Where are the equal fundamental human rights, ex aequo et bono
principles, which the UN Charter mentions? There is no reference at all to
Palestinians in this ST context. Although two parties are involved in the
topic of this statement, and an alleged peace is supposed to be achieved
between them, Trump deliberately ignores any rights to the Palestinian
people! The translator again seems unable to grasp the reference in the ST
to 'nation’' rather than 'state' in the previous example. The political term
‘'state’ refers to the three elements of the state: people, land and a ruling
regime. Israelis were individuals who immigrated from different parts in
the world without a land before Belfour Promise, which founded them a
land in Palestine in 1917. While the term 'nation' refers to people who
share same history, language, religion, or land, or share them all as in the
Arab nation. Israel may, according to the United Nations, be
acknowledged as a state in 1948 but it will never become a 'nation’.
Though Trump's reference implies a big political mistake in
understanding what is meant by a 'nation’, or perhaps he used the term
deliberately. The translator should have paid attention to the translation
'dg ' [state] because he translates Trump's words not the translator’s
ideology; he should add commentaries. Had | been in his place, | would
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have used commentaries at the end of the written translation. Trump
insists to twist facts and present his decision to consider Jerusalem the
capital of Israel as the only acceptable ‘fact’. The accuracy of translating
‘fact’ as ' &5 ' [de facto] is flouted as well; 'fact' is a fact, while 'de
facto' is made to look like a fact and be accepted as such, maybe be force;
look at the force implied in the use of ‘condition’. If you change facts,
peace cannot be achieved, as Trump suggests.

The US-Israeli relationship is steadfast. USA announces clearly that it
defends and supports Israel. Therefore, it is ready to flout any principle to
this end. For example, as | mentioned above, the colonising powers
divided the Arab world and delineated the borders of its countries. To
ensure that no one would claim its historical rights in the borders of a
neighbour country and ensure stability in the region as that, it is agreed
that no one would adjust its borders to any positions before independence.
In [6] Trump says:

[6] ST: It was 70 years ago that the United States, under President
Truman, recognized the State of Israel. Ever since then, Israel has made
its capital in the city of Jerusalem — the capital the Jewish people
established in ancient times.

TT: ) e Gl I3 Sy S o] A g anall LY M) i) elas 5 omi M) oSa I b e Ve

i) 3 31 8 00 seall orl Lgaaasd Al aralall — Ll darale (puadl)

If we accept the argument that Jerusalem is the 'capital the Jewish people
established in ancient times' and thus Israel has the right to occupy lands
under such an allegation, then we open doors for never-ending wars and
conflicts to arise consequently worldwide. The Arabs would similarly
have the right to restore the borders of the Arab state during, say, the
Abbasid times when it extended from the Chinese borders in the east to
south France in the west, and so on.

There is no bigger, clearer lie than claiming that Israel is 'one of the

most successful democracies in the world', unless the word ‘democracy’
means genocides of civilians, occupying the others' territories, and
depriving humans of their fundamental human rights and humanity, see
example [7]:
[7] ST: Jerusalem is not just the heart of three great religions, but it is
now also the heart of one of the most successful democracies in the
world. Over the past seven decades, the Israeli people have built a
country where Jews, Muslims, and Christians, and people of all faiths are
free to live and worship according to their conscience and according to
their beliefs.
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TT: el o8 sl b il daliiF 3T 3a ¥l Liadl 4 i easlie (ol 5 Glf 3 e sl uil (J o 5
Ly oY guen £ L5 O gnsnnall s o salusally 3 sgall 4 iy aly Cuma 3 ghe apaad L1 Y] o) 3y
eide pgule dulai Lol L g 9 28 juacss agule 4ulay Lal i85 50lall s (el
Trump goes on to Dbluntly deny history over seven decades. With
technological advances in mobiles, computers, internet, social media, etc.,
we can follow the daily Israeli massacres, particularly since 7 October
2023, not only in Palestine but also in Syria, Lebanon, Jordon, Iraqg, Iran,
Yemen, or elsewhere. Israelis have an agenda to have an Israeli state that
extends from the Euphrates to the Nile and they have that devilish map
drawn on their soldiers' military uniform badges. For seven decades,
neither Muslims nor Christians have been allowed to live or worship
freely as claimed!

All this manipulation of words and facts appears in the attempt to
appeal to the international public opinion and convince all parties that
what Trump states is acknowledging the 'obvious' and 'reality' as if he is
the one to show us what is obvious and reality, as if we cannot decide for
ourselves. See example [8]:

[8] ST: ..we finally acknowledge the obvious: that Jerusalem is Israel’s
capital. This is nothing more, or less, than a recognition of reality. It is
also the right thing to do. 1t’s something that has to be done.
TT 5o &edlsll il e Ga SSI sl 8 Gl 1385 )yl danale il O 58 5 cuaal 5 58 Lay G jind | al
A ol g o 4] 4 L] g ) sl o il Ly
Contrary to all international norms, he alleges that this is 'the right thing
to do' and 'has to be done'. Shakespeare says 'fair is foul and foul is fair’.
And this is exactly the situation regarding the US discourse on the Arab-
Israeli conflict, where occupation is hailed as 'one of the most successful
democracies in the world' while noble resistance to occupation becomes
'bloodshed’, 'ignorance’ and 'terror’, as in example [9]:

[9] ST: The Middle East is a region rich with culture, spirit, and history.
Its people are brilliant, proud, and diverse, vibrant and strong. But the
incredible future awaiting this region is held at bay by bloodshed,

ignorance, and terror.
TT:  Jiidl (S g By 8ladly arde s o il s ¢y sad s cpdl ) dandi 5 )l g Jlll 5 ABEL die ddlaie Jaws 51 (5 )
Ll Y15 cdeadly coLoal] s (5 o paem adikaiall o34 iy 531 sl

There is a remark on the structure of the Arabic translation of the passive
English original 'is held at bay by' into 'dé (< saa &1, The TT sounds
affected by the English structure and would have been better to be
translated into an Arabic active sentence like '« ¥ s Jeall 5 sloall Sl sriay
"instead.

ISSN 1110-2721 (485) Occasional Papers
Vol. 88: October (2024)




Towards a Civilisational "Millennial Theory of Translation :'With an Application

to English <> Arabic Translation

Thus, in an almost final reference in the statement, Trump mentions the
two-state solution in example [10], which it has been advocating since the
peace process has started in Madrid in 1993:

[10] ST: The United States would support a two-state solution if agreed

to by both sides.
TT: LI U8 e 58] 5 13 (il pal) s Basiall Y Sl e i

Although expecting any results from a negotiation process that has
continued for more than three decades would look naive, we should
notice the phrase 'if agreed to by both parties' which ruins the idea of
acknowledging a Palestinian state since the two-state solution should be
agreed to by 'both’' Israel and Palestine, a matter which the former will
never do. In fact, this peace process has proved its failure and USA has
utilised diplomatic discourse to keep the Arabs' expectations high while
they get nothing except losing more lands for Israel. The use of the
conditional 'if' in the past tense also reflects the difficulty of attaining a
two-state solution, an issue that the translator did not get. The Arabic
phrase ‘gl kll S e 3815 13) ' [if the two parties agree] conveys a less
assuring message that "The United States will support a two-state solution
if the two parties agree to it. A final grammatical mistake in the
translation lies in 'olé_kll ' [two parties] which should be ‘¢ k',

This process would help the translator avoid falling into grave
mistakes of the kind found in, for instance, the formal Arabic translation
of UN Security Council Resolution 242 (1967) of 22 November 1967 on
a peaceful and accepted settlement of the Middle East situation, as in the
following example:

[11] ST: Withdrawal of Israeli armed forces from territories occupied in
the recent conflict;

TT: Y gl b Lglial ) /¥ e 430 ) dalsall ol @l ool

The Arabic translation ' =l ' [the territories] ignores some background
essential for the analysis of the indefinite reference in 'territories’. The
text-producer, the British diplomat Lord Caradon, used deliberately the
zero indefinite article in the ST. At that time, some negotiations took
place between King Hussein of Jordon and a US ambassador and they
agreed on the withdrawal of the Israeli armed forces from all the Arab
territories Israel occupied in the 1967 war except minor adjustments. The
error of the Arabic translation, then, lies in using the definite Arabic
structure which wrongly refers to 'all' the occupied territories, a meaning
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not unintended by the original text-producer and misunderstood by TT
Arab receivers.

Generally, the ST challenges in the whole text should be identified and
the expert, the translator, decides the strategies to use in translation. He
chooses what to explain and what not, and how. Definitely, he uses any
helping tools in this process, including but not limited to, dictionaries,
terminology memoires, any CAT (Computer-Assisted Translation) or
CAI (Computer-Assisted Interpreting) tools as necessary, or checking any
piece of information he deems important for his translation to play a
functional, civilisational role. It goes without saying that he edits the TT_
in the case of written translation_ until he feels a final TT becomes
convenient to readers.

Conclusion

The present paper has noticed that despite its critical role in some
social settings and knowledge-related contexts, translation has been
playing a scandalous role in societies where conflicts and wars seem to
spread at a time when Al technology offers free translation tools.
Therefore, it has attempted to present the tenets of a ‘civilisational' theory
of translation, | called the 'Millennial Theory of Translation' (MTT). To
this end, it explained a model which, I hope, would be valid for
application to various language pairs. The theory and model were applied
to some data and illustrations in English <« Arabic translation in a
grounded methodological framework. From the review of the literature,
she found that there is a general disappointment about the dysfunctional,
shameful role of translation and that the literature on translation seems to
have distracted our attention from 'why' and 'what' to 'how' to translate.
Hence comes the modest contribution of the paper to pump a new blood
into the discipline and try to restore a functional, ‘civilisational' role once
played by translation during the Arab Islamic Golden Age of Civilisation.
| have not claimed, however, by any means, to suggest developing a new
theory from scratch. On the contrary, | admitted the contributions of
every and each scholar I have learned from, especially Al-Jahiz and Ishac
ibn Hunayn whose opinions | liked so much and found useful. I also
benefited from most postcolonial translation scholars, though | sometimes
disagreed with them or to some of their conceptualisations.

Starting from a redefinition of translation as 'the interpretation of what
is said (interpreting), written (translation), or delivered in sign language
(sign interpreting) to communicate and understand a civilisational
message’, the MTT explores a translation process that consists of four
stages: the 'why' to translate, ‘what' to translate, ‘who' translates and ‘how'.
In each stage, the translator makes his decision based on a realisation of
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his functional, civilisational role. The theory, which differentiates
between interpreting and written translation, is explained then, in terms of
a model that consists of seven steps. First, 'what' to translate based on
‘why' to translate should be decided not only by the translator, but also by
all the parties involved in the translation process; ethics plays a pivotal
role in accepting or discarding a text. Second, the translator should
identify the type of the ST. And here, if we are talking about Arabic STs,
then there are four types: the Holy Quran, poetry, applied sciences and
general knowledge. While there are three types of foreign texts if we
translate into Arabic: poetry, applied sciences and general knowledge.
Third, he analyses the ST to understand it. Fourth, he determines the
challenges in the ST and decides the strategies to be used. Fifths, the
translation process begins and helpful tools can be manipulated if and
when needed. Sixths, the translator, like those in the Golden Age, add
footnotes and explanations as necessary. Finally, the TT is to be edited
until it reads naturally and fluently as if written in a native language.

The translator can help build a civilisation or ruin a civilisation
especially if the translator is a machine whose ethics and algorithms
together with the interests of the Al industry owners are questioned. We
should not be happy that we, human translators, are giving up voluntarily
our traditional role (potenially a civilisational one if used well) to a
machine. We should not hesitate to add comments and explanations, to
written translation, of the kind illustrated in the sample data for fear of
being criticised; again this is giving up our role. Our ancestors managed
to have their own works, i.e. become authors, after they had explained
and commented on what they translated.

I am aware, however, of the limitations of the paper as the theory and
the model are applied to English <> Arabic examples only. Definitely,
applying them to other language pairs would enhance the argument. Also,
the size of data is limited by time and space. My intention was to restore
the functional, civilisational role of the translators during our Arab
Islamic Civilisation, and other perspectives may enhance such a role.
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